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INTRODUCTION

This book consists of three different meditations apparently
unconnected with one another.

The first —“The Importunate Friend”— from which the book
takes its title, has to do with the well–known Gospel parable, and
is a talk on the subject of prayer.

It is a positive, hope–filled commentary which uses details of
the Gospel story to emphasize some aspects of prayer. If prayer
is a loving dialogue with God, it must have the qualities proper to
people who are in love with one another. One of those qualities
is daring, which in turn is born of the conviction that comes from
knowing one is loved “to the end” (Jn 13:1); sometimes prayer
can become so audacious that it may even seem to be importunate.
However, this daring (even importunity) is as necessary to prayer
as passion (even importunate passion) is to love relationships.
In fact, that is what our Lord is telling us in the parable.

Naturally this daring takes the form of the lover’s asking for
and expecting everything from the person he loves, for the very
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simple reason that he knows that she is ready to give everything
and, even more, desires to do so. In view of the reciprocity,
which is a feature of love, this means, in turn, that the person
who is doing the asking is also ready to give everything he has
to the one he loves. Hence it follows that a prayer which has
no daring, no importunity, is like a love–relationship devoid of
passion and warmth.

As it is said in it, the second meditation —“Love for the
Truth”— is a kind of unburdening of feelings. Given that we
are living in a world where farce abounds, where it is quite the
norm for minds to be manipulated, and where it even seems that
the spirit of falsehood has wormed its way into certain corners
and by–ways of the Church itself, there cannot be anything wrong
with someone (echoing what many Christians think) giving voice
to his nostalgia and his love for the truth. A truth that is all the
more missed nowadays as people feel less and less free and more
manipulated than ever before (“The truth will set you free”).
And a truth that many would like to see the Church standing up
for and protecting; without, of course, being opportunistic or
compromising or courting the System.

The last meditation —“The Poor Widow”— is a reflection
on the Christian virtue of poverty, using the Gospel episode about
the poor widow who gave everything she had as alms to the Temple
treasury.

That concluding part of the book tries to convey that Christian
poverty is a much more important virtue than it might seem. And,
above all, something much more serious than that caricature of
a virtue made of it by “horizontalist” Christians who argue for a
gospel which does not go beyond the confines of this world. This
meditation tries to show that, to be poor in the Christian sense,
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it is not enough to go and live without two pennies to rub together
and become a news item so that everyone knows about it (one
does not even have the excuse of “bearing witness”). Truly poor
people rarely hit the headlines; they pass unnoticed, and their
suffering is, usually, something only God sees. Moreover, true
Christian poverty is grounded on true love (as every virtue is),
and is more than just giving up money or a comfortable house:
“If I gave away all I had to feed the poor. . . ”

In situations like this, one usually feels urged to refer to some
connecting thread that runs right through all three meditations,
given that they deal with such distinct themes. However, we will
not do that here; we will leave it up to the reader. But, the point
might be made, apropos of “The Importunate Friend,” that there
seems to be more need than ever, nowadays, for prayer that is
daring, prayer in which love and passion combine to such a degree
that it seems to become inopportune. There seems to be that need
just now, when so many people have given up praying and seem
to have forgotten that a relationship with God is, over and above
everything else, a relationship of love. The Church today has
devoted so much time and energy to organizing our relationships
with “others,” that one gets the impression it has forgotten about
the no less important task of encouraging people to develop their
relationship with the “Other.”

But if prayer is a relationship and a dialogue of love with God,
poverty (after charity) is the virtue that has most connexion with
that love. Lovers give each other “everything,” precisely because
they are in love with one another. In this sense, true Christian
poverty is the most patent (and only) proof that one truly loves.

And, finally, as far as “Love for the Truth” is concerned, it
may be enough to recall that the Truth is the exclusive patrimony
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of people in love. For human beings can claim to possess the
Truth only when they sincerely love it. And, even though they
are quite often, these days, deceived and manipulated, in the last
analysis this is due to the fact that they have voluntarily expelled
love for the truth from their hearts. For truth is given only to
those who lovingly open themselves to it and embrace it.

And so, for those who like such things, maybe that is the
“thread running through” these meditations: none other than
love. For he who truly loves will manage to engage in loving
conversations with God, conversations which have all the features
of dialogues and relationships of love (passion, daring, impru-
dence, importunity. . . ). And, on the other hand, he will desire
to become poor by giving away everything he has (leaving himself
with nothing, therefore) out of love for the loved one. None of
which can happen without love for the truth, which is, when all
is said and done, a route which, as our Lord pointed out, we must
take if we are to attain true holiness: “Father sanctify them in
the Truth.”
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And he said to them, “Which of you who has
a friend will go to him at midnight and say to
him, ‘Friend lend me three loaves; for a friend
of mine has arrived on a journey, and I have
nothing to set before him,’ and he will answer
from within, ‘Do not bother me; the door is
now shut, and my children are with me in bed; I
cannot get up and give you anything’? I tell you,
though he will not get up and give him anything
because he is his friend, yet because of his
importunity he will rise and give him whatever
he needs. And I tell you, Ask, and it will be
given you; seek, and you will find; knock, and
it will be opened to you. For every one who
asks receives, and he who seeks finds, and to
him who knocks it will be opened. What father
among you, if his son asks for a fish, will instead
of a fish give him a serpent; or if he asks for
an egg, will give him a scorpion? If you then,
who are evil, know how to give good gifts to
your children, how much more will the heavenly
Father give the Holy Spirit to those who ask
him!”

(Lk 11: 5-13)





I
The �rst thing one noties in the parable of the importunatefriend is the story itself. Even if one is familiar with the ustoms ofthe anient world, the �gure of this harater oming to his friendat midnight looking for the loan of three loaves always seems a bitodd. A guest has just arrived, and the man has no food to o�erhim. Though his other friend, and his whole family, is already inbed at this late hour, he still helps him; but his reason for doing so,seemingly, is more to get rid of a nuisane than to meet the demandsof friendship.But the whole thing is even more odd when one onsiders that thestory has to do with prayer. And also, of ourse, with the qualitiesprayer should have. For it is lear that the parable of the importunatefriend is a parable about prayer and about how to pray properly.And it is quite intriguing that it proposes as a model the behaviourof our importunate friend, indeed a very importunate one.Anyway, having got over our initial surprise, and one we haveunderstood and de�ned the sope of the parable, we an immediatelysee what might be alled the �rst ondition for prayer.



14 Alfonso GálvezThe parable tells about a man who goes to a friend asking forhelp. The importunity of the various onurring irumstanes �andwe should not dismiss them as olourful deorations on the parable�also has its own importane, as we shall see, though it might be bet-ter to begin by looking at the friendship between these two men.Here we see one friend going to another to get help beause he is inreal need of it. This is something absolutely normal, it is a featureof friendship that friends need one another and therefore help oneanother. Hene the parable's emphasis on the word friend in theopening verses (5�8). Nor is it surprising that everyone should agreeon desribing it as the parable of the importunate friend.Friendship lies at the very base of the parable. Someone goesto a friend insisting that he help him, on the grounds of friendship.The irumstane of the importunity only serves to bring out thatfriendship here, for the very reason that it puts friendship to the test.The importuned friend ends up by serving the other beause he is hisfriend. Contrary to what one might think at �rst glane, the parabledoes not say that the man's request was aeded to beause his friendwanted to get rid of the importunity ; no, it rather seems to suggestthat the request would have been met anyway. To put it anotherway: the man's demand was listened to, if not out of friendship, atleast in order to put an end to his importunity. There is no doubt,therefore, that in our Lord's mind friendship is the primary reasonwhy the man got what he wanted: I tell you, though he will not getup and give him anything beause he is his friend, yet beause of hisimportunity he will rise and give him whatever he needs. So, we analready see that the importunity is an important element and playsan important role in the whole story. We shall disuss it later, but itis good to notie this at the outset. Beause the real linhing fatorhere is friendship.



The Importunate Friend 15Friendship is the basis, the underlying reason for the request. Inour ase it is the basis or ground for prayer, in addition to beingthe objet and goal of prayer. For, if on the one hand prayer issomething that neessarily derives from the very nature of friendship,its purpose also is to intensify friendship. Sine prayer is a form ofloving ommuniation between people who love one another �in thisase God and man�, it makes no sense unless friendship exists. Andthat is why any kind of importunity that might mask the situationsimply disappears, beause love justi�es all demands made of theloved one, no matter how preposterous they may seem. In fat, thedemands made an be all the wilder, the greater the love that thefriends profess for one another is.When love is present, no demands an ever be exessive. Giventhat it is proper to love to want to reeive everything, its demandsan never be alled exessive: Love hopes all things.1 In fat a lovemoderate in what it expets to reeive would not be true love. Noran one ever say that love is expeting to get too muh, in the sensethat its appetites are exaggerated. For it is part of the very natureof love that it never asks for little, muh or too muh: it simply asksfor the lot, and that is preisely what it expets to be given.This is in no sense at odds with the absolutely disinterested na-ture of love. Although it is true that love does not insist on its ownway,2 learly one needs to understand what that means. It does notseek its own interest, but up to a ertain extent. . . , beause the onlything that interests love is the loved one and the interest of the lovedone. A person who loves hopes for the lot, for the very reason thathe does not expet to get anything from himself or for himself. Heonly expets and desires the loved one, but he expets and desiresall of him.11 Cor 13:7.21 Cor 13:5.



16 Alfonso GálvezWhat man seeks in prayer, what he �xes his love on, is Godhimself, in�nite Being. And beause God is Everything, one annever say that man goes too far in the demands he makes in prayer.Quite the ontrary: given that his prayer is addressed to Totalityitself, by their very nature the demands he makes must be over thetop: Truly, truly, I say to you, he who believes in me will also do theworks that I do; and greater works than those will he do, beause I goto the Father. Whatever you ask in my name, I will do it, that theFather may be glori�ed in the Son; if you ask anything in my name,I will do it.3 So, there is nothing speial in our Lord's ending hisexhortation with an insistent all to ask for things in prayer. Oneshould ask for lots of things: Ask, and it will be given you; seek, andyou will �nd; knok, and it will be opened to you. For everyone whoasks reeives; everyone who searhes �nds; everyone who knoks willhave the door opened. Moreover, one should ask for big things, as bigas one's imagination an devise, or even beyond our imagination. . . :How muh more will the heavenly Father give the Holy Spirit to thosewho ask him!We said earlier that it is normal for friends to need one another,and that that is the whole purpose of friendship.4 And, although itmight seem to be at odds with the basially loving �and thereforedisinterested� nature of friendship, it is only an apparent ontra-3Jn 14: 12�14; f. also 15:7; Mt 21:22; 1 Jn 3:22.4This need unavoidably arises out of the very nature of beings, as it happensin the ase of reatures, or out of the very nature of love. In the latter sense,God has made use of his sovereign freedom and has hosen to need man. Thenature of love is metaphysially opposed to solipsism, and that is why there is aplurality of Persons in God, who is substantial Love. Of ourse, just as it wouldmake no sense to speak of the three divine Persons needing one another, it doesfully make sense in the ase of reated beings: they need eah other, and theyneed God. Love is the most onlusive proof against Idealism.



The Importunate Friend 17dition. While it is true that friends need one another, and that thatneed is the purpose of friendship, it must however be pointed outthat friends freely desire and seek that need and that dependeny.That does not make the need and the dependeny any less real ortrue. The importunate friend who arrives at midnight to ask forsome loaves of bread, preisely grounded in his ondition as friend,is simply ating out of a logi that derives from the laws of friend-ship. The other man, even though he is already in bed, like the restof the family, has no reason to be surprised by what is happening. If,in giving the loaves, his motivation had more to do with getting ridof the importunity than with friendship, then the blame would bemore his than that of his importunate petitioner. The person at faultas far as friendship is onerned would be the one who ated out oflower motives, not the one who made demands based on the strengthof a friendship that expeted everything from the friend. The proofthat that is the way things are lies in the fat that our Lord, in thisparable, exhorts people to ask so insistently, not worrying too muhabout being importunate.Friends need one another beause friendship is one of the formslove takes. And an essential part of love is the mutual dependene ofthose who love one another. Now, given that everything is voluntaryand free in love (by its very nature), then that dependene is entirelyfree too. A person who loves wants to be dependent on the lovedone, and rightly so, beause he has given him his life in suh a waythat one ould rightly say that he has exhanged his own life for thatof the other: As the living Father sent me, and I live beause of theFather, so he who eats me will live beause of me.5 That is why theApostle also said: And yet I am alive; it is no longer I who live, but5Jn 6:57.



18 Alfonso GálvezChrist who lives in me.6 But one a person has freely deided, hisneed of and dependene on the person loved are fundamental, forthey belong to the essene of love; and beause, having renounedhis own life for that of the loved one, the lover now needs that lovedperson in order to stay alive. That is why our Lord said that he whoeats me will live beause of me. . . He who eats my �esh and drinksmy blood abides in me, and I in him.7So, prayer is based on friendship. In fat, prayer is the pratieof a friendship whih perfore inreases the more it goes on. Sineprayer is a loving dialogue, and indeed a genuine love�relationship, itis unthinkable unless it has friendship underpinning it.8 The esseneof prayer is not petition, but friendship. One has reourse to one'sfriend beause one has a relationship of love with him. The entralpoint of the parable of the importunate friend, ontrary to how itmay seem at �rst sight, is not the petition. The truly importantthing, imbuing the entire parable with its aroma, is the sweet smellof friendship. Friendship whih dares to be so very importunatebeause it is aware of its own intensity and its tremendous great-ness. Importunity on this sale is simply proof of a huge, audaioustrust. . . whih omes, in turn, from an immense, huge love. Oneneeds to remember that, for our Lord, the ultimate proof of friend-6Gal 2:20; f. also Mt 10:39: He who loses his life for my sake will �nd it.7Jn 6: 56�57. And so it happens that in love, and therefore also in friendship,everything is reiproity. This leads to the onlusion that God, too, needs man.His is a genuine need, but a need seundum quid. Having freely and out of lovehosen this to be so, God has hanged the tone of his relationship with man:from one of Creator to reature it has now beome, by a generous and ine�abledivine deision, a relationship of love and friendship: No longer do I all youservants, but friends (Jn 15:15).8The sinner an and should pray. But the prayer of the sinner who turnssinerely to God to ask him for help or forgiveness already ontains in itself abeginning of love, it even is love, for otherwise it would not exist.



The Importunate Friend 19ship is total self�giving, as to the point of giving up one's very life:Greater love has no man than this, that a man should lay down hislife for his friends.9

9Jn 15:13.





II
The seond ondition neessary for good prayer has to do withsilene and stillness on the one hand and the nights of the soulon the other. It is at midnight, aording to the parable, that theimportunate friend arrives: Whih of you who has a friend will goto him at midnight and say to him. . . Why exatly at midnight?The reason why our Lord spei�es this late hour must be beausehe wants to stress the on�dene and audaity of the man who goesto his friend for help. But there is no reason why we should not alsosee this as indiating that that is the best time to have reourse to afriend. . . or perhaps to do prayer, whih amounts to the same thing.There is nothing arbitrary about the hour that is mentioned.True friendship always seeks out the best time; it wants the meetingwith the friend to be as sweet and pleasant as possible; so it triesto avoid anything whih might get in the way of that. Unless it isjust one of those unimportant meetings in daily life, stemming fromsoial relations whih sarely merit the name of friendship.



22 Alfonso GálvezThe truth is that the importunate fellow in the parable seeksout his friend at this untimely hour beause it is at that momentthat he most needs him. The text expressly says so: For a friend ofmine has arrived on a journey, and I have nothing to set before him.It is not easy for someone to have the ability of hoosing the besttime to feel need. Just as it is impossible to make the heart workaording to a �xed timetable. Besides, it is when we are at ourmost helpless that we have a pressing need to seek out our friend,we are given the possibility to hoose the opportunity for doing so.Really most painful irumstanes normally arise at the darkest andthikest moments of the night of life �at midnight�, and that isthe very time when man feels a pressing need to go to his friend. Inthe ase of prayer there is no doubt but that it is in the moments ofmaximum inner darkness, or the nights of the soul, that man mostneeds to have reourse to God. Moreover, the stillness and sileneof the night make for dialogue in intimay. So, quiet and externaltranquillity on the one hand and darkness and the night of the soulon the other. Two features whih help prayer, or whih make prayerneessary, and whih are ontained in the parable when it spei�esthe irumstane of midnight.For it is at midnight that the importunate man goes in searh ofhis friend to ask for his help. The very time when all is silent andstill. And without a doubt the best time to seek the Lord in prayer.So, here we have something whih initially seemed very inopportunebeause of the lateness of the hour, and now it turns out to be thebest time. The same thing happens in prayer as in true friendship:one looks for one's friend �rst and foremost beause he is a friend,one is eager to ensure that nothing interferes with the meeting orgets in its way. That is why the Bridegroom in the Song of Songsso emphatially says:



The Importunate Friend 23I adjure you, O daughters of Jerusalem,by the gazelles or the hinds of the �eld,that you stir not up nor awaken loveuntil it pleases.1And for this reason too, the bride in the Song tells the bride-groom: Come, my beloved, let us go forth into the �elds,and lodge in the villages.2Referring to our Lord, the Gospel expressly says that in thesedays he went out into the hills to pray; and all night he ontinuedin prayer to God. . . 3 After he had dismissed the rowds he went upinto the hills by himself to pray. When evening ame, he was therealone.4 And He himself reommends solitude to his disiples: Whenyou pray, go into your room and shut the door and pray to yourFather who is in seret; and your Father who sees all that is done inseret will reward you.5 Why does He always hoose the silene ofthe night or the early morning for praying?: In the morning, a greatwhile before day, he rose and went out to a lonely plae, and there heprayed.6 It must be beause man's duties towards God ome �rst,before the duties he also has towards his brethren.God deserves pride of plae and priority, and therefore he has tobe sought by man in solitude, at that very time when other things1Sg 3:5.2Sg 7:12.3Lk 6:12.4Mt 14:23.5Mt 6:6.6Mk 1:35.



24 Alfonso Gálvezannot get in the way. For one thing must beome lear: God isabove all things and has to be loved above all things. There is afurther reason: the dialogue of love takes plae in a very intimatesetting and therefore it delights in solitude.Therefore God must be sought in solitude �whih is why SaintJohn of the Cross says:In solitude she lived,and in solitude she has built her nest,and in solitude now her beloved guides heralone, who likewisein solitude was wounded by love.7This does not mean that reated things are to be despised. Noris it a matter of not loving them for a time, as if we were dealinghere with a delayed love, for nothing or nobody eases to be lovedfor a while, sine love toward things or for persons does not admitof disontinuity. The truth is that things are never loved as muh aswhen man �nds himself in the presene of In�nite Love. The reasonfor this is quite simple: this is the moment of truth. The moment ofabsolute Truth �that is, God himself� whose reality is suh thatall other truths beome in some way relative. One needs to bearin mind that this onsiousness of relativity does not in any sense7In the original: En soledad vivía,y en soledad ha puesto ya su nido,y en soledad la guíaa solas su querido,también en soledad de amor herido.



The Importunate Friend 25mean that the reality of things beomes blurred; no, they beomeknown for what they are and in their relationship to God, who istheir beginning and their end. When man tries to enounter God,and in doing so seeks solitude and tries to get away from things,he does not ease to love them. He is simply obeying the laws andrequirements of love. For the Christian does love things with all hisheart. But he does so with a heart that is always searhing anxiously,always yearning, for an All. When he at last �nds that All, all hisares for other things an be, as it were, forgotten, ast among thelilies, as Saint John of the Cross put it:Lost to myself I stayed,my fae relining on the Beloved,everything eased and I abandoned myself,throwing my aresamong the lilies to lie forgotten.8This does not mean that these ares are really forgotten. It isjust that, as we said earlier, they are as it were forgotten, beausethe forgetfulness is only apparent. And it does not apply to personsand things one loves, beause these are never forgotten insofar asthey never ease to be loved, it refers to the person onerned, thelover. What is going to be missed now is the presene of the lover,8In the original: Quedéme y olvidéme,el rostro reliné sobre el amado,esó todo y dejéme,dejando mi uidadoentre las azuenas olvidado.



26 Alfonso Gálveznot his love of things so dear to him. This means that if someone�nds himself in danger of forgetting, it is not the person who goesaway, but the one who stays. For he who goes away is making forthe All and therefore his presene will from now on be less obviousto those who have not yet reahed the end of the road: You will seekme; and as I said to the Jews so now I say to you, `where I am goingyou annot ome.' 9Man is never more present to his brethren than when he leavesthem and goes o� to meet with God in solitude. Besides, only whena person drinks of God (Jn 7: 37�39), who is the fountain of all love,an he love his brethren and all things. Then and only then: I tellyou the truth: it is to your advantage that I go away for if I do notgo away, the ounsellor will not ome to you; but if I go, I will sendhim to you.10It sometimes happens that Love omes only when a person takeshimself o�. Besides, there are many things man an understandonly if he remains in solitude, for it is Love alone that an enablehim to aquire this understanding: I did not say these things to youfrom the beginning, beause I was with you. . . 11 These things I havespoken to you, while I am still with you, but the Counsellor, the HolySpirit, whom the Father will send in my name, he will teah you allthings, and bring to your remembrane all that I have said to you.12Man does not distane himself from things, or forget them, whenhe goes o� to meet with God in solitude. It is when he is in thepresene of God that things are more patent, more present, andeven more loved than ever. Perhaps things are left to one side;9Jn 13:33.10Jn 16:7.11Jn 16:4.12Jn 14: 25�26.



The Importunate Friend 27but, if so, that is done in order that they may be loved more andmay themselves be able to love more. Someone has to love, even togive up his own life, so that others may live and may learn to love.And someone has to go away, leaving others in solitude, so that themomentary separation leads �nally to a de�nitive enounter whihno one and nothing an break: You have heard me say to you: I goaway, and I will ome to you. . . 13 When I go and prepare a plae foryou, I will ome again and will take you to myself, that where I amyou may be also. . . 14 Is this what you are asking yourselves, what Imeant by saying: A little while, and you will not see me, and again alittle while, and you will see me. Truly, truly, I say to you, you willweep and lament, but the world will rejoie; you will be sorrowful, butyour sorrow will turn into joy.15 Perfet joy, de�nitive onsummatejoy, is something that belongs to Heaven; for now, we must needsontend with the sadness and sorrow of the paths that lead in thatdiretion.A person who seeks solitude in order to �nd God will never bealone. He ends up possessing All, whereas people who opt for theephemeral and partiipated being of things end up with nothing butsolitude. And it is not true that a person who seeks solitude forthe love of God turns his bak on things; rather, things turn theirbak on him, whether they like it or not: Jesus turning to them said:Daughters of Jerusalem, do not weep for me, but weep for yourselvesand for your hildren.16A person who seeks solitude in order to �nd God in prayer is nottrying to annihilate his senses, what he is looking for is the peae13Jn 14:28.14Jn 14:3.15Jn 16: 19�20.16Lk 23:28.



28 Alfonso Gálvezand tranquillity neessary for giving himself up totally to God atthat moment. A person who prays seeks solitude as an indispensablemeans of beoming intimate with God:The king has brought me into his hambers.17Clearly what spiritual writers mean is simply that the sensesare not at that moment foused on other things. Now, given thatman is never more intensely alive than when he is at prayer, it islear that his senses are also operating at that moment at theirmaximum apaity; but of ourse they are turned ompletely towardsGod. Besides, man needs his senses in order to be able to love andbe loved in the manner be�tting his nature. The bride says as muh,for example, about the Bridegroom in the Song :O that you would kiss me with the kisses of your mouth.18And elsewhere also:O that his left hand were under my head,and that his right hand embraed me! 19In another plae the bride joyfully refers to the senses of sightand hearing, the main senses to do with the pereption of beauty.And she proudly exhorts her ompanions to look at the Bridegroomand listen to Him:17Sg 1:4.18Sg 1:2.19Sg 2:6.



The Importunate Friend 29My beloved is like a gazelle, or a young stag.Behold, there he stands behind our wall,gazing in at the windows,looking through the lattie.My beloved speaks and says to me:�Arise, my love,my fair one, and ome away.� 20The Bridegroom, for his part, tells the bride in the Song :Let me see your fae, let me hear your voie,for your voie is sweet, and your fae is omely.21Or, in another plae:Turn away your eyes from me,for they take me by storm.22It is plain to see that the senses are not annihilated in prayer.They need to be ative in this intimate divine�human relationship,as it always happens with any loving relationship man is involved in.Eah of the lovers wants to ontemplate the other and be ontem-plated by him (or her); to say loving things, and to hear them saidalso to him; to put his arms around the loved one, and to feel himselfembraed. The human being elevated by grae loves with a divinizedlove, but without easing to be human. With elevated, supernatural20Sg 2: 9�10.21Sg 2:14.22Sg 6:5.



30 Alfonso Gálvezlove, with all its senses and powers transformed by grae. . . , whihnevertheless ontinue to be those of a human being.The stillness of the senses has nothing to do with their beingpassive or ine�etive. It simply means that the senses are at theirhighest degree of ativity but entirely foused on God.It is at midnight that the Bridegroom of the parable of the virginsarrives.23 The reason for this is that the lovers always try to meetwhen things are quiet, in silene and solitude. As Saint John of theCross said: On the happy Night,all in seret, sine none saw me,nor I beheld aught,without light or guide,save that whih burned within my heart.It guided memore ertain than the midday light,to where one waited for mewhom I knew well,there where none else intruded.2423Mt 25: 1�13.24In the original: En la nohe dihosa,en sereto, que nadie me veía,ni yo miraba osa,sin otra luz ni guía,sino la que en el orazón ardía.Aquésta me guiabamás ierto que la luz del mediodía,a donde me esperabaquien yo bien me sabía,en parte donde nadie pareía.



The Importunate Friend 31Let us rejoie, my Beloved,and let us go to see ourselves in your beautyto the mountain or to the hill,where the pure water runs;let us enter deeper into the forest.25Lovers seek solitude beause they wish to devote themselves to-tally to one another, admitting no distrations. Besides, we shouldalso point out that love an never be fully understood outside oflove: the words or gestures whih the lovers exhange are so em-inently personal that, even where they an be understood by anoutsider in their super�ial sense, they really have no meaning forhim. Love, of its nature, is so personal and intimate that it an onlybe grasped by a loved thou whose life is identi�ed with that of theloving I.But �ight from everybody and everything does not mean for-getfulness of everybody and everything. Both lovers have the allso present that it onstitutes the ontent of the loving gift whiheah makes to the other: eah gives all. And as far as others areonerned, they too form an essential part of the divine�humanlove�relationship; in the sense at least that it is impossible to lovethe Loved One without at the same time loving what He loves andspreading the �re of Love to everything that is open to reeiving it.
25In the original: Goémonos, Amado,y vámonos a ver en tu hermosuraal monte o al olladodo mana el agua pura,entremos más adentro en la espesura.





III
It is important to realize that the friend's onern, what moveshim to ask so insistently and importunately, is not a personal prob-lem, but that of another. As he himself says: A friend of mine hasarrived on a journey, and I have nothing to set before him.In prayer onern for others prevails over other things beausehere the interests of the Loved One are always given priority. Now,these others are also of onern to the Loved One; he has given hislife for them also and made them the objet of his love. And thelover loves what the loved one loves, beause they both love with thesame love and with the same heart:My beloved is mine and I am his.1The perfet ommunity of interests that exists between the lovers,as an essential requirement of love, renders it impossible for the brideto put herself before the interests of the Loved One. Besides, she nolonger has any interests of her own, her only interests are those of1Sg 2:16.



34 Alfonso Gálvezthe Loved One. For, from the moment when there omes to be onlyone heart and one soul, no longer are there in love suh things asthe interests of the one and of the other ; there are only interests inommon. This even happens in the ase of human love when it issupernaturalized by grae: There is one body and one spirit, just asyou were alled to the one hope that belongs to your all by God. . . 2The ompany of those who believed were of one heart and soul. . . 3That they may be one, Father, even as we are one.4 In the inti-mate relationship of divine�human love this ommonalty of interestis even greater, if that be possible, beause the Bridegroom and thebride belong totally to one another:My beloved is mine and I am his.5I am my beloved's and my beloved is mine.6. . . . . . . . . . . .I am my beloved's,and his desire is for me.7Conern for others is of the essene of prayer, even though it istrue that perfet prayer presupposes that the bride forgets everythingother than the Bridegroom. For, others, as has been said, is whatinterests the Bridegroom. And the Bridegroom's interests, like hisfeelings (Phil 2:5), are those of the bride, too. Moreover, if she hasbeen brought into the vast rihness of the royal hambers:2Eph 4:4.3Ats 4:32.4Jn 17:22.5Sg 2:16.6Sg 6:3.7Sg 7:11.



The Importunate Friend 35The king has brought me into his hambers,8and into his banqueting hall (Sg 2:4), it is not surprising that thebride should want that the others share her rihes. Despite theyearnings for solitude, and for the oblivion of everything, whih al-ways go with the intimate one on one (tú a tú) of the divine�humandialogue. True love annot ever give up the searh for intimay andsolitude. To do so would mean setting aside the indispensable on-ditions that make possible the ine�able and seret dialogue of love.Saint John of the Cross said this in many di�erent ways, thoughnever more beautifully than in this unforgettable stanza:Lost to myself I stayed,my fae relining on the Beloved,everything eased, and I abandoned myself,throwing my aresamong the lilies to lie forgotten.9That is how it is, and it annot be otherwise. But here it refers tothe mystery of Perfet Love. What we know about Love through itspartiipated forms, whih are always imperfet in all kinds of ways,should not ause us to lose the right perspetive or forget the other8Sg 1:4.9In the original: Quedéme y olvidéme,el rostro reliné sobre el Amado,esó todo, y dejéme,dejando mi uidadoentre las azuenas olvidado.



36 Alfonso Gálvezside of the question: The master said to the servant: �Go out to thehighways and hedges, and ompel people to ome in, that my housemay be �lled.� 10 Searh for solitude and oblivion toward everythingelse, or onern for others? Aporias like this disappear when one goesdeeper into the ontent and meaning of the mysteries whih, beauseone understands them imperfetly and in a very limited way, havegiven rise to those very di�ulties. In perfet love the bride lovesothers beause the Bridegroom loves them, and so it is that true loveof God leads inexorably to true love of one's fellow man. Nor shouldwe forget that the bride's love for others is not merely the ful�llmentof a ommandment �the �rst ommandment�, given the sovereignliberty that is proper to love. There is of ourse a ommandmentwhih underpins and further strengthens that love (Jn 13:34). Butthe very fat of aepting that preept out of love, whih is the onlyway it ould be aepted, makes it absolutely voluntary and free.But the main reason why the bride loves others is beause loveby its very nature tends to di�use itself; it knows no limits. Onewould be perfetly right to say that the bride loves others and thatis all there is to it: she loves them beause she loves. As the Apostlesaid: For God's love has been poured into our hearts through theHoly Spirit who has been given us.11 For, sine Love is in�nite and,therefore, annot be on�ned within limits of any kind, and annotbe measured or weighed in any sense, it tends to pour out, to over�owand to spread, in the sort of way water over�ows from a bowl intowhih it is onstantly being poured. Human love, or divine�humanlove, whih has been supernaturalized by grae, is still partiipatedlove. But sine we are disussing love, true love, it has to partiipate,therefore, in the essential onditions of love. Now, true Love, whih10Lk 14:23.11Rom 5:5: Caritas Dei di�usa est in ordibus nostris. . .



The Importunate Friend 37by its very nature is in�nite �God is Love� has no beginning and noend; nor are there any rules whih hannel it, limiting the sovereignfreedom of its ation: The Spirit blows where it wills, and you hearthe sound of it, but you do not know whene it omes or whither itgoes.12The best attitude to adopt, therefore, towards Perfet Love is tolisten to its voie and be ready to reeive it; listen to its voie in orderto understand, as far as possible, its words of love. Sine it is In�niteLove, it is never given to man to know deeply whene it omes andwhither it goes. Not only in the sense that it is impossible to plumbits true origin, or omprehend the limits of its full sope; man annever know the outlets and the paths that love an take (Is 55:8).Popular language puts it very onviningly: it an go anywhere, or itan end up anywhere. It is beyond doubt that grasping what Love,qua Love, an do absolutely surpasses the apaity of any reature.The importunate friend hastened to stress that it was not a per-sonal problem he wanted solved; perhaps he did so to justify some-how his importunity �A friend has arrived on a journey, and I havenothing to set before him. However, an intelligent, valid explanationlike this annot be taken here as a mere exuse or as a simple tati.In the ontext of prayer there is a key point here. When it is grantedto man to pratise a more perfet prayer, a stage arrives when heforgets himself ompletely, even if he does pray for the resolution ofhis own problems.When Saint John of the Cross wrote his famous stanza: Lost tomyself, I stayed. . . , probably the ares, whih he said he left behind,refer not so muh to the world of things, or to the Bridegroom'sinterests, as to the world of his own onerns or his own person. Auniverse made up of the thousand ares, big or small, more or less12Jn 3:8.



38 Alfonso Gálvezjusti�ed, whih so frequently ause the human heart onern anduneasiness: Cath us the foxes,the little foxes,that spoil the vineyards,for our vineyards are in blossom.13What we have here is the sorry, lonely world of his I whihman eventually disovers, perhaps in his mature years, as the objetabout whih he has worried so exessively that he has got even hisreality and own existene out of fous. A person who spends toomuh time ontemplating himself, thinking that he is ful�lling hismost important duty or aomplishing the only thing neessary, willeventually disover his mistake. One may think he is onstruting,and living, his own life; and then the point omes when he realizeshow wrong he is and what a failure he is:They made me keeper of the vineyards;but, my own vineyard I have not kept.14The long history of Christian spirituality has seen ertain termsbeing used in a sometimes very unhappy way. It would be impossibleto laim, for example, that being forgetful of everything has to be in-terpreted as lak of interest in the world and in reated things. Quitethe ontrary, no one should be more interested than the Christian inthe world, in his fellow human beings, and in the entire reated uni-verse. He knows that the universe has ome from God's hands �the13Sg 2:15.14Sg 1:6.



The Importunate Friend 39work of his hands�, that all things subsist in Christ, and that theyhave been made by Him and for Him. That is why the Christianfeels impelled to love all things. Whih is the same as saying that,if he loves them with his whole heart, he must inevitably interesthimself in them with his whole heart, and his whole soul. All thingswere reated by God and approved by Him as good.15Now and then in the life of every man there are moments of hap-piness. And the most important of these moments is when ertainbasi things, whih previously he believed by faith, are now believedor grasped by vision. This is what happens, for example, in a per-son's striving for holiness. A point omes when he realizes that themery of God is the only thing he an rely on and that on his ownhe an do nothing. As Bernanos' Country Priest said when he wasdying: All is Grae. A great truth. And given that all is grae andthat man is useless on his own and an do nothing for himself, thereis no point in his beoming the entre and objet of his personalpreoupations. It is muh better, in any event, to be onernedabout others: He who �nds his life will lose it, and he who loses hislife for my sake will �nd it.16However, that is no reason why anyone should be allowed to giveup making the e�ort. That would be utterly foolish, a great rime;15You shall love the Lord your God with all your heart, with all your soul, withall your mind, with all your strength, and above all things. But it is simply amatter of putting everything in its proper plae. God before all and in the �rstplae, and then things through God. Genuine love always implies order and hier-arhy. That is why Franisan spirituality regarded things as other reatures andalled them brothers and sisters: brother sun, brother �re, sister ants and evenbrother body. A spirituality whih regards even inanimate beings as brethrenis a spirituality whih truly loves things, and in a way that has nothing to dowith literary metaphors. There an be no doubt but that a spirituality like thatis rooted in the deepest and most genuine truths of the gospel.16Mt 10:39.



40 Alfonso Gálvezfor human life is destined always to be a hard and titani struggle:In your struggle against sin you have not yet resisted to the point ofshedding your blood.17 In fat it is a struggle against sin and againsteverything, for man's life on earth is a di�ult, strenuous armedservie.True, human e�ort, on its own, does not amount to very muh:Well done, good and faithful servant; you have been faithful over alittle thing, I will set you over muh. . . ; though it aquires grandeurand a new meaning when it is seen as a loving at responding to love.That is why the servant is told: Enter into the joy of your master.18It is not a matter of doing lots of di�erent things, but only onething, whih is the greatest of all: giving one's own life, ompleteself�surrender. It does not matter whether one gives a little or alot as long as one gives everything one possesses. Love �whih isperfet reiproity and mutual requital� an work in no other way,partiularly if it is a matter of perfet love, like divine�human love.For one annot respond to God with reiproity by measuring outa quantity, one an only answer with the lot. The in�nite abyssthat lies between the Creator and the reature must be bridged ifthere is to be an intimate relationship between the two, and onlylove an make that possible. Through love a person is able to loveanother totally and to be requited to by that other person totally,too. Thanks to love, a person an address another as thou and hearher, in turn, pronoune the same thou. This happens in an absoluteway in divine�human love. As far as love between human beingsis onerned, there is no better nexus, no more e�etive soure ofdialogue, no better approah, no other way to do anything that anbe seriously alled mutual respet or reognition of the rights of the17Heb 12:4.18Mt 25:23.



The Importunate Friend 41other. Anything other than that is merely heap rhetori, playingwith words, empty talk that serves no purpose.It is better for man to forget himself and devote his e�ortsto worry himself about the others. And the importunate friend'sshrewdness is to be praised; if he had not been astute enough tobegin by pointing out that it was not a personal problem of his ownthat he was trying to solve, many people would have thought hisrequest razy, given the irumstanes. Although learly man hasto begin his prayer with himself in mind, he needs to remember howthe Our Father goes: none of the petitions to do with man refer toan individual; they are all ouhed in the plural: our daily bread;our trespasses whih we want forgiven; the evil from whih we wantto be delivered . . . A Christian who prayed without bearing this inmind would end up in total failure: Unless a grain of wheat falls intothe earth and dies, �it will remain alone�; but if it dies, it bears muhfruit.19 From this it an be seen that one needs to die in order not tobe alone; and one must not be alone if one is to bear muh fruit. Forbeing on one's own leads to fruitlessness, or vie versa; and the oneway not to be left on one's own is to die to one's self. In the parableof the Pharisee and the publian (Lk 18: 9�14), the Pharisee thoughtthat he was better than the publian and others of his sort; whereasthe publian thought that he truly was an evildoer and deserved tobe shunned by others. Perhaps the Christian may not see his ownlife in terms of dignity, and instead sees it as something whih isnot worth muh when one takes God and others into aount. Inthe heel of the hunt, what does it matter? No one is good but Godalone, and no one surely an think he is better than others. Manattains his salvation when he hannels his onerns towards othersand puts his trust in the mery and goodness of God.19Jn 12:24.





IV
The audaity and shamelessness of the importunate friend proveddeisive in getting him what he wanted: I tell you, though he willnot get up and give him anything beause he is his friend, yet beauseof his importunity he will rise and give him whatever he needs. AndI tell you. . .There is no doubt about it: friendship was the reason why hisrequest was suessful. But it is no less ertain that if he had notbeen bold and daring his friendship would not have worked, and theimportunate friend would not have got the three loaves. And beausethe parable is about prayer and, in general, man's relationship withGod, one annot fail to onlude that, in situations like this, audaitymust play a part; even an audaity that borders on shamelessness.Daring and importunity have to do with the objet and ontentof prayer, and partiularly with the trust one has in Him to whom itis addressed. One needs to remember that the prideful audaity ofthe Pharisee praying in the temple (Lk 18: 9�14) is quite di�erentfrom the shameless, bold on�dene of the enturion (Mt 8: 5�13); ofBartimeus the blind man (Mk 10: 46�52); of the leper (Mt 8: 1�4); of



44 Alfonso Gálvezthose who brought the paralyti on his strether (Mk 2: 1�12); of therepentant sinner who poured her tears over Jesus' feet (Lk 7: 36�50);or of the many other people who appear in the Gospel.1Moreover, this approah, whih an really be desribed as dar-ing impertinene, and whih produed the happy result referred to,seems to be possible only when the person who adopts it is om-pletely onvined that God is a Being who loves, beause He is in-�nitely good, and that He is rih and muni�ent without limits.If this is so, if God is in�nitely good, and loves in the way hedoes, how ould he not give man everything? What father amongyou, if his son asks for a �sh will instead of a �sh give him a serpent;or if he asks for an egg will give him a sorpion? If you then, whoare evil. . .To the man who prays in this way God will give whatever heneeds, as the parable literally states. But the onsequenes go be-yond what is merely said. It is evident that love will endeavour togive the beloved person all she needs; although that on its own maynot perhaps say very muh. To make this assertion meaningful oneneeds to establish �rst what preisely does the loved one need : whenwill she feel so ontent that she an be said to have whatever sheneeds? It is not, of ourse, a matter of material needs or needs ofany other order, even if it were possible to meet eah and every suhneed as it arises. For man is never satis�ed, he never thinks that nowhe has whatever he needs. Therefore, if a son asks his father for a �sh1The Pharisee's boldness and pride ause him to plae his on�dene in him-self, and that is why he thinks that God is in his debt; whereas the love othershave is the reason why they bravely put their trust in the Lord. As an be seen,we have here two opposed kinds of audaity: one of pride and the other of love.The �rst trusts in itself absolutely and in no other, beause it does not love;whereas the seond trusts absolutely in the other and not in itself, beause itloves.



The Importunate Friend 45he will be given a �sh and not a serpent; and if he asks him for anegg he will be given an egg and not a sorpion. There is no questionof that. But that is not the lesson the parable is teahing, and it isnot until the end that one disovers the wonderful revelation of whatin�nite Love an do. It is not talking about Love's readiness to givethe loved one simply what she needs; as we have seen, that phrasedoes not mean very muh. What love or the lover really desires is togive her everything : and that is preisely what the loved one wants.Only the Bridegroom possesses this everything, and this everythingis nothing other than the Bridegroom's very self :Draw me after you, let us make haste.The king has brought me into his hambers.We will exult and rejoie in you;we will extol your love more than wine;rightly do they love you.. . . . . . . . . . . .As an apple tree among the trees of the wood,so is my beloved among young men.With great delight I sat in his shadow,and his fruit was sweet to my taste.. . . . . . . . . . . .Sustain me with raisins,refresh me with apples;for I am sik with love.. . . . . . . . . . . .Make haste, my beloved,and be like a gazelle or a young stagupon the mountains of spies.22Sg 1:4; 2:3; 2:5; 8:14.



46 Alfonso GálvezPurely human love, su�ering from an imperfetion whih is madeeven worse by the evil of men, gives those it loves good things andwhatever they need, though it simply interprets that phrase aordingto its own lights: If you then, who are evil, know how to give goodthings to your hildren. . . Divine love, on the other hand, giveseverything, sine it is perfet love; that is why Jesus ends the parableby saying: How muh more will the heavenly Father give the HolySpirit to those who ask him!This brings us to what may be the key to the parable, its mainlesson. This key, this lesson, is based on the most sublime andprofound dimensions of the dotrine of love. For, if someone ismadlyin love and knows that In�nite Love3 responds in like manner, heknows that he an therefore ask for the moon,4 and he will get it.Perfet prayer is bold, audaious and importunate, and it makesabsolutely wild demands. It asks for whatever it likes, if that isits desire, and it desires the most unattainable things. The brideknows that she an expet everything from the Bridegroom so shedoes just that. Albeit in her own way, she realizes that a desire thatlimits itself to expeting only whatever is neessary has nothing todo with real love. Whatever is neessary would always mean a er-tain number of things �many, or even few�; whereas the truth is3The loved person knows, then, that she is loved in an in�nite way, for herLover and his Love are in�nite, whih is the same as saying in�nitely rih andmuni�ent. In�nite Love is by de�nition in�nitely liberal and generous. Thismeans that he an give everything and then he wants to give everything. As weknow, Love is Gift and It desires nothing but to give Itself. But It is in�nite;and therefore It gives the in�nite in an in�nite way.4On the lips of purely human love this is simply metaphor and hyperbole.However, in divine love the phrase would be perfetly fatual; even almost in-signi�ant, beause it does not say everything: divine love gives muh more thanthe moon.



The Importunate Friend 47that the bride desires only one thing. Our Lord very insightfullymakes this point in one of the most disturbing and one of the deep-est episodes in the Gospel: Martha, Martha, you are anxious andtroubled about many things; one thing is needful.5 So it is true to saythat perfet prayer is the most outlandish, audaious and inoppor-tune thing imaginable: beause true prayer wants the lot ; it wantsabsolutely everything. This All, we an be sure, is for her nothingother than the Bridegroom, whose in�nite Love is the only thingthat an satisfy her desires whih are equally in�nite: How muhmore will the heavenly Father give the Holy Spirit to those who askhim! Beause of this, and given that it is the only thing she desires,it is not surprising that the bride hastens anxiously to say:O that you would kiss me withthe kisses of your mouth!For your love is better than wine.6Abbot William of Saint-Thierry, a great friend of Saint Bernardand someone very expert in these matters, gave the following glosson the bride's words in his ommentary on the Song of Songs: �Ihave seen his bright fae upon me, I have seen the joy of his faeand felt the grae �owing from his lips. Let there be no messengers,let nothing be put between us! May he kiss me with a kiss of hismouth! For, no longer an I bear, an I desire to reeive the breath ofa stranger's kiss. All other kisses leave an unpleasant taste, whereasthe Bridegroom's kiss exhales something divine.� As we an see, it5Lk 10: 41�42.6Sg 1:2.



48 Alfonso Gálvezis the Bridegroom, and the Bridegroom alone, that the bride desireswith all her heart.7The importunate friend's attitude and the requests he makes,despite being bold and indisreet, are as far removed from perfetprayer as imperfet love is from perfet love; and the same an besaid of his generous, though grumbling, friend. The importunatefriend asked for three loaves at a very unsuitable time; and his friendeventually agreed to his request, though not very enthusiastially.But the prayer of someone in love is muh bolder and muh moredemanding than that beause it dares to ask for nothing less thantotal Love, the Holy Spirit, the All of everything. . . , and it obtains it:How muh more will the heavenly Father give the Holy Spirit to thosewho ask him! Imperfet love has low expetations, and it reeivesas little as it expets; whereas genuine love expets everything, andtherefore it reeives everything. And so our Lord says: Ask, and itwill be given you; seek, and you will �nd; knok and it will be openedto you. For, everyone who asks reeives; everyone who searhes �nds;everyone who knoks will have the door opened. Whih leads to theonlusion that if there is anything the importunate and impertinentfriend should be reproahed for it is. . . his meagre impertinene, hislimited importunity.It is permissible to think that our Lord's exhortation in the para-ble to pratise boldness and audaity in prayer is also an exhorta-tion to love with perfet love. For when love seeks the person itloves, it is apable of being bold, audaious and even impertinent,7Vidi inquit super me faiem ejus illuminatam, onepi vultus ejus lætitiam,sensi di�usam gratiam in labiis ejus. Nemo interveniat, nihil interurrat, �ipseme osuletur osulo oris sui�; quia jam ultra non sustineo, non susipio spiritumosuli alieni. Cætera mihi omnia pravum quid olet; Sponsi vero osulum divinumquid redolet. William of Saint-Thierry, �Exposé sur le Cantique des Cantiques,�in Soures Chrétiennes, p. 113.



The Importunate Friend 49beause it allows nothing to restrain it. William of Saint-Thierrysaid apropos of the bride: �Like the Egyptian woman, who oneame into Solomon's presene, the sinful and onverted soul omesto Christ. She is welomed in all solemnity as a spouse, with a gen-erous dowry, and brought into hambers �lled with royal treasures.Sukled there at the breasts of the Bridegroom, and smothered inperfumed ointments, the name of the Bridegroom is revealed to her,and the mystery of that name.�8 He says �sukled at the breasts ofthe Bridegroom,� following the text of the Vulgate whih goes onto omment: Quia meliora sunt ubera tua vino,9 whih is preiselywhat Saint Bernard would say later. And in line with them is thewhole Medieval Age and a tradition whih inludes all the Fathersand goes bak to Origen and even further, to the very origins ofChristianity.The parable of the importunate friend is a rather strange andintriguing one. It begins by desribing the impertinent behaviourof a man in di�ulties, and it ends up by revealing the deepestmysteries of true love. Here we an see how the sublime languageof our Lord �who is able to use in his teahing all the viissitudes,8Siut Ægyptia illa venit aliquando ad Salomonem, si animam peatriemonversam venisse ad Christum; et in Sponsam solemniter exeptam, liber-aliter dotatam, et in ellaria introdutam, ubi regiæ divitiæ ontinebantur, ibiqueuberibus Sponsi latatam, et perfusam odore unguentorum, revelatum ei nomemSponsi, et mysterium nominis. William of Saint-Thierry, op. it. p. 114.9Sg 1:1. The Neo�Vulgate text gives a variant reading here, one found also inmodern ritial editions: Nam meliores sunt amores tui vino. Thus, the (Span-ish) Cantera�Iglesias edition says: Cierto, mejor que el vino son tus amores. Andthe (Frenh) Bible de Jérusalem (the Paris 1973 edition) says: Tes amours sontplus dèliieuses que le vin. The New Jerusalem Bible (New York, 1985) has foryour love�making is sweeter than wine, where love�making an mean wooing orsexual relations. Anyway, it learly has to do with aresses or a love�relationship,in the stritest sense, between people who love one another.



50 Alfonso Gálvezgreat and small, of the human heart and trivial events of daily life�turns importunity and impertinene into something that an lead tothe disovery of the only truly pertinent thing: real Love, and theinredible seret that that Love desires to give itself to human beingsand to be requited by them.



V
When read attentively, the parable of the importunate friendgives one a feeling of nostalgia for times and events gone by. Theparable speaks about perfet love; about a prayer imbued with loveand therefore a bold, audaious prayer; about demanding friendshipthat asks for everything beause it gives everything. . . In the lastanalysis it speaks about the inredible mystery of the Love God haso�ered man; or, if you wish, about the ine�able truths of the Gospel.Ine�able beause they are supernatural, whih is the same as sayingthat they are beyond anything man ould have hoped for or attained.The ontent of the parable, like that of the entire Gospel, is em-inently supernatural. Whih means that we are far, far away fromany purely natural ethi; sound though a natural ethi may be, it issurpassed and transended by the ethi of the Gospel. The Gospelethi, whih targets the very depths of man's heart and of the heartof God, does not make the main objets of its exposition suh themesas human rights, soial justie, peaeful oexistene, demoray oreology. It makes no e�ort to jettison the supernatural ontent ofRevelation so as to limit its referene to things that modern man is



52 Alfonso Gálvezpredisposed to aept. It is ommon knowledge that modern Chris-tianity prefers to projet itself to the world boasting that its maininspiration omes from merely natural ethis, even if they be as ven-erable as the Aristotelian version. Of ourse, it would never ourto anyone to think that Jesus Christ was in any way opposed to anykind of justie: legal, ommutative, distributive or even soial, eventhough the last�mentioned might seem to have aquired its reden-tials only muh later. Soial justie deserves every respet; it wouldbe wrong to argue here that Christ refused to adopt the role of adispenser of justie aording to the Synoptis aount: One of themultitude said to him, �Teaher, bid my brother divide the inheri-tane with me.� But he said to him, �Man, who has made me ajudge or divider over you?�1 Any exegete would explain that ourLord's point here is simply that he does not want to be distratedfrom his prinipal task of bringing salvation. No less a one thanSaint Ambrose, for example, said in this onnexion that he who de-sended for divine reasons is perfetly right to rejet earthly ones.2It is true that Saint Ambrose is too far bak in time, and ompletelyout of touh with the enormous omplexity of modern Soial Teah-ing, whih has so many things to say and has said so many already,that would never have even entered the saint's mind. Alas the indis-putable advantages of the progress brought about in the knowledgeof Revelation, a progress muh failitated by the ontribution of ex-perts in the soial sienes.And yet, in those dark and less fortunate enturies when therewas no suh thing as progress, people simply thought that New Tes-tament revelation had exposed the very root of things and the veryore of the human heart; surpassing, transending, and making pos-1Lk 12: 13�14.2St. Ambrose, Expositio Evangelii seundum Luam, n. 122.



The Importunate Friend 53sible, at last, all that was good in pre�evangelial naturalisti ethis.Rather like what happened to Saint Paul in his ontroversies withthose who thought that the Old Law still applied. As the Apostlesaw it, the Law had been relatively good �it was really more ne-essary than good�, until the fullness of Revelation ame and it hadto be set aside, in the same sort of way as a hild eases to be un-der the harge of a servant or a tutor when he reahes his majority.There are still some people today who think that Saint Paul wasright. But, as regards what we are disussing here, no one will denythat the situations are di�erent, and even less, as we have alreadysaid, the progress made over twenty enturies of history whih hasinevitably in�uened our more omplete knowledge of Revelation.Maybe there is still some onvined extremist who will go so far asto argue that the two situations are not di�erent: the earlier one wassimply a dotrinal ontroversy among believers who had a di�ereneof opinion; whereas nowadays what we have is a risis of faith whihhas led people to kneel down before the world, as Maritain, now for-gotten, put it. There is always going to be someone who has unusualideas. Fortunately the world today is not inlined to listen to ex-tremists of any kind, never mind those with onvitions, who areleading opponents of the modern philosophial disovery that it isbetter to have no onvitions about anything.The profound hanges that have ome about in modern timeshave opened the way for things whih, in other eras, would have beenunthinkable. To give a few examples: elesiastis getting involved inpolitis and olletive Pastoral Letters on politial matters; debateamong the Hierarhy on whether the use of ontraeptives is liitto avoid the spread of disease;3 numerous addresses by Pastors on3A moral theology asus whose solution, unfortunately, an no longer ounton the ontribution of the now muh reviled Saint Alphonsus Mary de Liguori.



54 Alfonso Gálvezthe subjet of human rights; and a �ood of elesiastial doumentswhih o�ially delare that the disease of AIDS is not a punishmentfrom God.4 Some will say that it is going too far to put things likepolitial Pastorals and AIDS in the same ategory. That may wellbe, in fat they are probably right. And yet one ould also objetthat physial illnesses are logged in linis and hospitals, whereas theharm done to souls is something that annot be assessed by statistis:it is known only to God. As for the Churh intruding into purelypolitial matters, one an easily see that we are not talking seriouslyhere. One does not need to be an expert in History to know, forexample, that even in his day Pope Saint Leo the Great went out tothe gates of Rome to meet Attila, and a very suessful meeting itwas. And there is no need to point out that that was not a matterof politis but of sheer survival: the instint of self�preservation wasat work; although it is true that many lives were at risk, inludingthe Pope's own life, that does not mean the Pope did not set anhonorable preedent. One ould apply to the Churh what SaintAugustine delared about truth: always old and always new. And4Some have dared to say that it is impossible to laim to know, espeiallywhen there has been an o�ial statement on the matter, whether somethingis or is not the result of a divine design to punish unless there be some type ofrevelation, even if it be a private one. But publi, o�ial Revelation is de�nitivelylosed; and, as far as private revelations are onerned, it would be an abuse andof no avail to try to impose them on others. People who take suh a view saythat the very most that an be done here is to propose theories and to try toarrive at a judgment by looking at e�ets and results. But if that approah istaken, they say, the only hypothesis that one an on�dently rejet here is thatwhih says that AIDS is a blessing from God.Clearly those who argue along those lines are sadly unaware of the �ndings ofmodern theologies of goodness: God is good, everyone is good, hell is merely areal possibility, and everyone is a Christian even though he may not be aware ofit (or even if he has no desire to know it), et.



The Importunate Friend 55just as the saint omplained about his disovering the Truth toolate in life, one must also bemoan the fat that Christians today areequally slow to bear the weight of their own Churh's problems; andwhat is even worse: slow to familiarize themselves with the, happily,very onsiderable body of dotrine now available for solving eahand every soial problem.Yet, despite so muh progress, the time may ome when it willbe useful to read again, arefully, the parable of the importunatefriend. And even, while one is about it, the entire New Testament.This may bring people to speak one again about prayer, love of theross, evangelial poverty, the perfet joy of the beatitudes, love forothers. . . and love for God. When all is said and done, one an restassured that the Churh �whih has always managed to get through,animated by the Holy Spirit� will ontinue to tell the world whatit has to be told, without being overly onerned whether it is to itsliking or not, free at last from any onern over what is said abouther by the powerful mass media that the System ontrols.One again, as ever, it will be the little people, the humble, thosewho su�er and those with a lean heart who will resue the Churh.Not areer elesiastis, or Pastors steeped in politis, or experts onpastoral poliy. She is not going to arry out her mission by politialmediation, by promoting pai�sm, or by desperate e�orts to try atall osts to put her up to date. In the last analysis, only prayer andholiness an prevent the ship of Peter from utter wrekage.And who knows. . . ? Although it may sound razy, perhaps Pas-tors would get somewhere if, instead of insisting so muh on thedefene of human rights and demoray, they were to onentratetheir e�orts on explaining to the Christian people the parable ofthe importunate friend. True, a Christian will always have to �ghtto protet sound values, inluding, therefore, human rights. And it



56 Alfonso Gálvezwill always be pleasant to re�read Aristotelian ethis. Though itwould be equally nie to know whether Thomas More really thoughthis Utopia possible, or Plato his Republi.5 This leaves unansweredthe question of the values ontained in naturalisti ethis: an theyreally work in a world whih has dithed the values of the supernat-ural Christian ethi? Up to now experiene shows that they annot.However, modern Idealisti philosophies (partiularly Marxism) lookto a future in whih man manages to stop being alienated so as tobeome by his own e�orts what he is and nothing less than what heis. Is this a dawn nowhere to be seen, or even something that is re-eding into the distane? Perhaps. It is interesting to note, however,that it is philosophies whih laim to be realist, and bitter enemiesof all Idealism, that prefer to live in the tomorrow instead of in thehere and now. Something to bear in mind.But the madness of paganism looks like ommon sense when oneonsiders the abyss into whih so many Christians have fallen today.They have renouned every last trae of supernatural life in order toreturn to the world, and have made Saint Peter's terrible verdit areality: For if, after they have esaped the de�lements of the worldthrough the knowledge of our Lord and Saviour Jesus Christ, they areagain entangled in them and overpowered, the last state has beomeworse for them than the �rst. For it would have been better for themnever to have known the way of righteousness than after knowingit to turn bak from the holy ommandment delivered to them. It5What exatly Utopia meant for Thomas More himself, a Christian writerand a saint reognized by the Churh, is a matter of historial uriosity. The keymay lie in the origin and meaning of the very word utopos: nowhere. By givingthat title to his work, Thomas More may have meant that the famous islandand its inhabitants not only never existed anywhere outside his imagination, butalso that it ould not even have existed otherwise.



The Importunate Friend 57has happened to them aording to the true proverb: �The dog turnsbak to his own vomit, and the sow is washed only to wallow in themire.� 6But let us return again to the importunate friend and onludethese re�etions. It is interesting to note that, aording to theparable, the friend who arrived very late at night and needed to eathad ome on a journey, whih is the same as saying that he waspassing through. This is another of those enhanting details whihauses us to sigh with relief and omfort. Those who are wendingtheir way along the hazardous path of life need the ompany andhelp of friends, who are also their brothers. It is reassuring to knowthat, all along this path, whether on the halts and stops one mayhave to make in the middle of the night, or at any point in the day,one an always ount on the help of a friend who is making the samejourney. Until we all eventually meet our Lord to enjoy the greatfeast of the Kingdom:If you make for the hillok,allow me to aompany you, pilgrim,let us see if he whom I lovegive us of his wine to drinkas we reah the end of the road together.762 Pet 2: 20�22.7In the original: Si vas haia el otero,deja que te aompañe, peregrino,a ver si el que yo quieronos da a beber su vinoen aabando juntos el amino.





LOVE
FOR THE TRUTH





For the time is coming when people will not
endure sound teaching, but having itching ears
they accumulate for themselves teachers to suit
their own likings, and will turn away from listening
to the truth and wander into myths.

(2 Tim 4: 3-4)





I
What I am going to say here is not meant to be disgruntled rit-iism of the Churh. It does not make sense to ritiize a mother,muh less a mother one loves. And I love the Churh. I was borninto the Churh and grew up in the faith; in the Churh I ameto know God, and in her my life has found its happiness and itsmeaning. Besides, given that I belong to the Churh, her gloriesand her misfortunes are mine too. Bearing in mind also that I haveonserated my entire life to her, then I must throw in my lot withwhat happens in the Churh �the good and the bad. On the otherhand I am not a theologian or a philosopher, not a historian or awriter; whih means that any ritiism I level ould not even pre-tend to leave a dent if it took issue with the brilliant teahings offashionable theologians.The only thing I want to do is express the pain I feel at ertainthings whih are happening in the Churh. Due perhaps to the fatthat I do not understand them, these things ause me great suf-fering, and therefore I do not want to end my life without puttingmy feelings on reord. Moreover, I do not think that I am the only



64 Alfonso Gálvezone to have these feelings: I think they are shared by many Chris-tians. I would all them anonymous Christians, but giving the terma very di�erent meaning from that used by fashionable theology; Iall them anonymous Christians simply beause it is quite likely thatno one will listen to their omplaints, any more than they listen tomine. And, of ourse, a person who sheds tears of true sorrow isnot onerned about whether people are listening to him: he simplyweeps.The sentiments of pain expressed here do not laim to be a listof the evils the Churh is su�ering from at the present time. Apartfrom the fat that a omplete list would be too long, and probablywould serve no purpose, I am not equipped to takle suh a task.Therefore I will on�ne myself to saying what I think about a limitednumber of evils, my only intention being to bear personal witnessto faith. And I will not try to onvine anyone beause it would bea vain attempt. The true anonymous Christians referred to earlieragree with me already and do not need to be onvined. As regardsthe others, it is not going to be I who gets them to hange theirminds. So, what I will go on to say is simply a protestation of faithI make before God, before my onsiene, and before men of goodwill who may perhaps see eye to eye with me.I wish to state at the outset that I fully subsribe to the Churh.This means that, even though my views are sinerely held, I amready to ommit them to oblivion should the Churh think that I ammistaken. I am referring here, of ourse, to the Churh, to that bodywhih is infallible and has the right and the duty to govern and teah;I am not referring to partiular elesiastis and theologians whosewell�known ideology and shameless subserviene to the System leadme to think that they are not going to share my opinions. Let itbe said that it �lls me with joy to think that the true Churh will



Love for the Truth 65agree with what I say here. . . or at least with almost everything.She, after all, is the �rst to be aware of her need for permanentonversion, as the anient and admitted dotrine of Elesia semperreformanda attests.





II
Aording to Saint John's Gospel, when Jesus saw Nathanaeloming to meet Him, He said to the people around him, referring toNathanael: Behold, an Israelite indeed, in whom there is no guile.1This suggests that our Lord regards the truth more as somethingtangible than as a mere moral quality. He does not simply say thatNathanael is a sinere Israelite (the very opposite of a liar), he goesfurther: Here is an Israelite in whom there is no trae of guile; inwhom the truth dwells.So, it seems that the New Testament gives the truth an entityhigher than a mere moral quality would have. Our Lord said ofhimself: I am the Truth.2 And New Testament revelation quitenormally uses the expression doing the truth.3 And our Lord spokeabout the omplete truth,4 to whih the Advoate whom he wouldsend us from the Father would lead us by the hand, as it were. An1Jn 1:47.2Jn 14:6.3Jn 3:21; Eph 4:15; 1 Jn 1:6.4Jn 16:13.



68 Alfonso GálvezAdvoate who is none other than the Holy Spirit, whom our Lordalso alled the Spirit of Truth.5 From this we an dedue that, forthe New Testament, truth is not so muh a quality as a thing �res�whih has also the nature of a person, of whom one an thereforeeven bear witness (Jn 5:33; 18:37). This leads us to the onlusionthat, for the New Testament, more than telling the truth it is amatter of doing the truth and being in the truth: ontologial truth,not just logial or moral truth.6When the truth is viewed in this light, as a gift that Christobtained for us, we immediately disover that it needs to be aom-panied by another element: man's freedom, whih is the onditionthat must operate if the gifts of God are to be reeived. For love�gifts �like everything that proeeds from Love� have to be reeivedin that ondition of absolute freedom proper to love. God's lovingrespet for man's freedom is translated into the fat that the divinegifts an only happen when they are freely aepted.7 Therefore, theTruth is given to man only when he sinerely seeks and desires it.And that is not all. For, sine truth is idential with God whois in�nite Truth, it must be loved in a speial way; this means thatopening oneself to truth is not simply opening oneself to one of love'sgifts, but to Love itself. For the truth is not something whih is sim-ply aepted and reeived out of love; it is, rather, self�opening anda self�giving to Love itself. It is not just a matter of a moral dei-5Jn16:13.6The division of the onept of truth into ontologial, logial and ethial ormoral truth has beome lassial. Ontologial truth is a property of being, ortransendental: Ens et verum onvertuntur.7Stritly speaking, this has to do not so muh with absolute respet for man'sfreedom as with being an exigeny of love itself. Love�gifts only make sense inthe ontext of the reiproity of love.



Love for the Truth 69sion whereby one aepts or does not aept, does or does not do thetruth; it is something that one an only do in love (Eph 4:15); andtherefore one an live in the truth only when one loves it. Therefore,when the truth is not loved �not just done or not done, but loved�one immediately falls into deeit and perdition (2 Thess 2:10).Turning one's bak on the truth is therefore nothing less thanturning one's bak on God, and vie versa. This explains the fatthat when men rejet God they no longer reognize the truth, butonly their truth, whih is the one eah makes for himself. Really, ifthere is no God other than man, it logially follows that every manan make up his own truth. This leads to the moral subjetivism oftoday, aording to whih the only truth there is is that whih eahperson deides by himself. Taking this one step further, beausehuman thought annot esape the laws of pure logi, one arrives ata most distressing onlusion: that not even this an be a truth forall, it an only be a truth for him who so deides it. Whih is thesame as saying there is really no suh thing as truth, and no onean laim to have it; this is the dead�end street our world has gonedown.Now, if one an do the truth and be in the truth only for love'ssake, any kind of rejetion of truth is a lak of love. If the Truth isGod, and God is Love, rejetion of the Truth is rejetion of Love.So, no matter what anyone may say, ontempt for the truth is notso muh a matter of the understanding as something to do withthe option of the will. Truth is not rejeted beause one fails tosee it, but rather beause one does not want it. And the so�alledintelletual option is simply a path that the understanding takes,but it only takes it one it has been hosen and determined by the



70 Alfonso Gálvezwill.8 This brings us to the onlusion that opting for falsehood isnever an indi�erent ation; it is a voluntary hoie of lak of love oreven of hatred. It is impossible to rejet Love by taking a neutralstane, and that is why it is not possible to say that ontempt forthe truth is simply an intelletual position a person takes: The lighthas ome into the world, and men loved darkness rather than light,beause their deeds were evil. For every one who does evil hates thelight, and does not ome to the light, lest his deeds should be exposed.But he who does the truth omes to the light.9 It follows that thedevil (the father of lies and the father of all liars) aording to ourLord is a murderer from the beginning ;10 so that lying is put on thesame level as hatred and even homiide.11It is not surprising therefore that man beomes a liar as soonas he turns his bak on God. And, given that nowadays the world8And often it has more to do with option than with intelletual. Withouttrying to get into philosophial questions whih are out of plae here, it is un-deniable that the human understanding �nds itself before two roads �havingto hoose the path of truth or that of error� none of whih is determinant oroerive. Certainly the path of truth is not; its aeptane is, as we have said, amatter of love. That is why all possible apologetial proofs are of no avail if theperson is not humbly and lovingly open to believing. Following Saint Augustineon this point, I am more in favour of Crede ut intelligas (suitably nuaned) thanof Intellige ut redas. It is not that there is a lak of evidene for the truthto impose itself on reason (I am not questioning here either the possibility ofproving the existene of God by reason, or the possibility of natural religion, orthe motives of redibility of faith, whih are truths that annot be doubted), butthe pride of the human heart is suh that it is apable of rejeting any evideneprovided to it (Rom 1: 19�22).9Jn 3: 19�21.10Jn 8:44.11Here one an see learly that falsehood is a onsequene of a lak of love.For, just as the lover is not afraid to fae death to prove his love (Jn 15:13), aperson who is unloving does not hesitate to go so far as to ause the death ofthe other. Hene falsehood, or rejetion of God, is a form of murder; and ourLord goes so far as to say that learly.



Love for the Truth 71has gone away from God as never before, this means that it is livingin lies and living on lies as never before. Never has man been asdeeived and as sedued as he is today. True, it must be said thata big element in this deeit is the fat that the people who experi-ene it aept it. Tehniques for manipulating the masses have beenbrought to suh perfetion that it is almost impossible for peoplenot to be in�uened by them. People do suspet, to some degree orother, that these tehniques are being used on them, or they try notto think about it; but they aept them anyway and end up thinkingthe way the System wants them to think; or, more aurately, theyend up thinking nothing, beause the System takes it upon itselfto give them guidelines on everything, after doing its level best tomake sure no one thinks for himself. Television and radio, whihare as �rmly under the ontrol of the System as the press is, areoperating twenty�four hours a day. Teahing is programmed rightfrom the start at the shool so that the hild never learns to studyor investigate on his own; as an be seen, for example, in the fatthat �homework� is banned, not to mention the whole business ofmanipulated books and �seleted� reading that the hildren have todo.12 And all of this is nothing ompared to the enormous apparatusof lies set up by language terrorism, or the modern tehnique of ma-nipulating language so as to automatially disqualify or alternativelygive redene to persons and onepts, without any need of proofs orexplanations. The logial use of onepts has been fored to give wayto the bogeyman of fear of words whih modern terrorists leverlybrandish to ause foreful e�ets over masses who are already usedto not thinking. When a hild is growing up, a point omes when12Whih is the only kind of reading material they are allowed to know. InSpain the material is seleted within parameters of leftist ideology and sex; somuh so that, as Soialist Seretaries of eduation see it, if a writer or a poetdoes not �t within those parameters, he or she is not given any onsideration.



72 Alfonso Gálvezhe eases to be afraid of ertain things beause he realizes they areempty words whih mean nothing, like withes and fairies. . . ; butthis is not true of man in the mass: he never realizes that he is beingfrightened by words whih are just �gments of the imagination.13Within Catholiism there are many, elesiastis inluded, whohave allowed themselves to be led astray by lies. It would make along list. Lay atehists, priests and religious, theologians, Faul-ties and Universities of theology, bishops and even ardinals �allteahing dotrines whih are often at odds with perennial dogmaor morals taught by the Churh. There is no denying that ontem-porary Catholiism gives the impression that dotrine has hanged,or at least the teahing of dotrine has hanged. But the Churhannot deeive or be deeived; so what needs to be done is to ex-13And, so, to give one example, it is interesting to look at the way the wordonservative is treated. In a politial ontext, and even more so in a religious orelesiastial one, if someone is termed a onservative it is enough for him to bedisquali�ed outright. It is beside the point that no one knows exatly what theword means, or bothers when using it to indiate whih of its various meaningsand appliations he is using. This prejudied approah rejets any nuanes;it o�ers no proofs to justify itself; but it is devastatingly e�etive. Everyoneaepts it without question and it also has the additional virtue of putting itsvitims into a fright. If Saint Vinent of Lerins were to appear today and o�erhis Commonitorium and his famous nihil innovetur nisi quod traditum est, hewould be rejeted out of hand.The same sort of thing happens with the terms progressive and reationary, orwith ultra�right and its equivalent extreme right. In this onnexion the Systemwould seem to hold that all right�wing is almost always indefetibly ultra�right,whereas it hardly ever talks about the ontrary term, ultra�left. Perhaps beauseit takes it for granted that all extremisms have to do with the right�wing, whihthe System always regards as extremist by nature and in whatever form it omesin. As for the so�alled entre right position, whih seems to be an exeption tothe above rule, in Spain at least its ontent is rather leftist, very little entrist,and has pratially nothing rightist about it; perhaps that is why it is tolerated.



Love for the Truth 73plain the nature of that infallibility, whih annot be denied.14 Toomany Catholis who have reeived and pratised a Catholi faithwhih they regarded always as the one true faith are now painedto see that quite di�erent things are taught and pratised; many ofthem have lost the faith or have eased to pratise it, beause theysimply annot ope with what is going on. Dogma, morality andliturgy are being roked by an ideologial earthquake and a verywidespread anarhy. Meanwhile the o�ial Churh sarely has hadtime to eret a dyke to ontain the raging waters, preoupied as sheis with proteting human rights, ating as peae arbitrator betweennations, trying to bring about the unity of Europe, making sure thatthe demands of ethni minorities are met, or being the spokesmanfor the ause of eology. Now more than ever we Catholis need topray to God, asking him to grant us a great love for truth and aprofound sense of faith. We must keep in mind, at the same time,that faith in the Churh is also one of the artiles of the Creed. Assomeone rather ironially put it: some mysteries of salvation, suhas the Trinity, have to be believed in absolutely beause they annotbe seen; whereas others, like the Churh, have to be held just as�rmly beause they are seen too muh.Perhaps the ore of the problem lies in the fat that the modernworld has hosen to ignore the Philosophy of realism or ommonsense. Man is no longer ready to reognize his dependene on thereality of things, just as he is no longer ready to reognize his ondi-14These assertions are true. Besides, History seems to be repeating itself. SaintJerome, even in his time, apropos of Arianism, lamented that the whole worldgroaned and to its surprise it found it was Arian. And Saint Vinent of Lerinson�rmed this: This ourred when the poison of the Arian heresy ontaminated,not just some small region, but the whole world, to the point that almost all theLatin bishops gave way in the fae of the heresy; some through being fored to doso, and other priests being owed and deeived.



74 Alfonso Gálveztion as a reature regarding a transendent God. All this underliesthe approah adopted by Idealist philosophy and its derivatives. Itshould not be forgotten that the devil, the father of lies and a mur-derer from the beginning, also refused to reognize that he was areature and pretended to be like God. That is preisely what theBig Lie was; all other lies stem from it, as does the whole apparatusof manipulation that nowadays distorts reality.One of the most powerful forms of this manipulation is that oflanguage, as we said before. Used to undermine faith, it employsideas drawn from all kinds of soures and ouhes them in speialterminology whih is apparently harmless and even good. We knowwell that falsehood has always been ready to disguise itself as truth;by its very nature it seems it must do that. It has been said thatone of the devil's favourite disguises is that of the angel of light.That is how falsehood, whih wears the appearanes of truth andgoodness, easily manages to worm its way into the hearts of thosewho let themselves be deeived. And I say those who let themselvesbe deeived beause �and here I repeat myself� people who aredeeived are never entirely blameless. God never lets anyone fallinto error unless there is some aeptane by that person of the lieinvolved: The oming of the lawless one by the ativity of Satan willbe with all power and with pretended signs and wonders, and withall wiked deeption for those who are to perish, beause they refusedto love the truth and so be saved. Therefore God sends upon thema strong delusion, to make them believe what is false, so that allmay be ondemned who did not believe the truth but had pleasure inunrighteousness.15Our Lord himself warned us that there are false prophets, welldisguised in sheep's lothing, who are in fat ravenous wolves152 Thess 2: 9�12.



Love for the Truth 75(Mt 7:15). We know very well that falsehood normally dresses itselfin a semblane of goodness whih sometimes an even be dazzling.We see this, for example, in the language of Rahner �brilliant,though esoteri, unintelligible and self�important�, a theologianwhose writings empty revelation of its ontent, replaing it with anoverpouring of historiist, idealist and rationalist ideas whih havedestroyed the faith of ountless Christians.16 It is amazing to seehow easily people have forgotten Saint Paul's warning to the Colos-sians: See to it that no one makes a prey of you by philosophy andempty deeit, aording to human tradition, aording to the elemen-tal spirits of the universe, and not aording to Christ.17 Deeit hasno qualms about using biblial language or the language spei� tothe Christian message. For example, it is now so ommon that notan eyebrow is raised when the Gospel is used to promote Marxism.There is nothing surprising about that if one onsiders that Marxistideology underlies many theologial texts and treatises, a good dealof atehesis, and even the language of o�ial douments produedby ertain Curiae. It is a great pity that the little world of progres-sive Catholis does not realize that Marxism is an antinatural andreationary ideology, whih arries within itself the seeds of its owndestrution in a more or less near future. As always, it is very learthat the loss of faith leads to intelletual blindness and stupidity.16To my mind Rahner makes very good use of a tehnique whih, all thingsonsidered, is quite an old one. Instead of speaking learly he makes insinuations,and instead of outright denial he prefers to all into question important issuesand leave the matter in the air; besides, dogmas that he more or less learlydenies in one plae, he aepts in others. And then the old ploy: by allowingeveryone to draw his own onlusion he avoids, on the one hand, the dangerof possible o�ial ensure of his teahing, while, on the other, he attrats tohis side those who are more at home with the speulative frivolity of modernphilosophies and with ompromises with the world �people ill at ease with thetruths of faith.17Col 2:8.



76 Alfonso GálvezThis situation reminds me of what is said in Chapter 13 of theBook of Revelation. In the last days the Beast will put his numberon men's foreheads, and there will be very few who avoid beingmarked and kneeling to adore it. Independently of when the endof History will atually ome, we Christians learly need to haveurgent reourse to the authenti Magisterium of the Churh and tothe most genuine teahings of Saint Thomas Aquinas. As regardsThomism in partiular, whih has for enturies been reommendedby the Churh �reommended only, but repeatedly�, I for my partfeel that reourse to Saint Thomas has beome a matter of sheersurvival.As I have already said, modern thought puts a question markagainst everything. It does not aept that there is suh a thing asabsolute truth. No one is allowed to laim that he has metaphysialor religious ertainties. The only ertainty that is permitted is theertainty that everything is doubtful, unertain, unreliable and, atmost, probable. Therefore the Gospel is put into question, and ourLord's words are examined under the mirosope in exegetial labo-ratories, with lamentable results. Of ourse, I am not referring hereto the ahievements of good sholarly exegesis, whih has done somuh to deepen the knowledge of the Word of God; I refer to ertainkinds of exegesis of laboratory whih, inspired more by sienti� en-thusiasm than by faith, treat the Bible as if it were something purelyhuman, with results whih would not be so disastrous were it notthat so many foolish people are inlined to believe them.This problem arises when people forget that the Bible is a livingorganism, a book inspired by the Holy Spirit whih ontains the au-thenti Word of God addressed to man. It is quite razy to try todisset it with a salpel, as if it were bits of a adaver. A adaver isnot a man, and one an �nd anything in it exept life, whih means



Love for the Truth 77that it is no longer useful for trying to understand the true natureof the man whose body it was. The Bible should be studied withthe help of as muh sholarly equipment as possible, provided oneapproahes it with faith and not forgetting that it is the Word ofGod, whih is alive and ative (Heb 4:12). It is very interesting, forexample, to see what happens with what have ome to be alled theipsa verba of our Lord. What ould have been a legitimate sholarlyexerise has beome a ridiulous mania, a neuroti hang�up. Benton reahing the innermost lode of authenti words of our Lord (orig-inal language, literalness, and if possible the physial sounds, withtheir tones and timbre), the point arrives when sheer logi ditatesthat the ipsa verba are no longer enough. One has to go further,one now has to seek the ipsissima verba, in a desperate �sienti��attempt to satisfy both those who are ever eager for the most rar-e�ed sholarship and those onerned about the most genuine piety.And, as one might expet, these people an never get enough of newdisoveries, thus ompelling the unfortunate exegetes to keep on des-perately plumbing the soures to �nd the ultimate quintessene ofauthentiity. It all beomes a matter of piling superlatives on topof one another: �ipsa,� �ipsissima,� �even more ipsissima�. . . , whihis rather reminisent of the old joke about the genuine o�ee whihis pro�ered as very, very good o�ee, although it is not very, very,very good o�ee.So, the only way we Christians an steer lear of all this is notto get involved in the game at all. The moment we let vaillationor unertainty enter our soul, we are suumbing to lies. If we allowthe Bible to be questioned, by aepting �for example� that theGospel does not really ontain our Lord's true words but at besthis thought, as interpreted by Saint John, whih is di�erent in turnfrom that same thought as interpreted by Saint Paul, who believed



78 Alfonso Gálvezthat the Seond Coming was imminent, while our Lord, for anotherthing, was not very onvined of his divinity. . . , et. et., one headsdown the road whih will lead to lose either one's mind or one'sfaith. Everyone knows that if one agrees to �ght on ground hosenby the enemy, using weapons of his hoie and onditions that helays down, one is admitting defeat in advane.And yet it is ommon pratie today to aept, from the onset,one's enemy's points of view. For example: the Doument on Liber-ation Theology18 begins by saying that the Churh is on the side ofthe oppressed and that it reognizes the existene of soial lasses.19Even allowing that my interpretation may be too alarmist, I thinkthat everyone will agree that if we aept not just Marxist languagebut even Marxist ideology �whih is, radially, Manihean� wemight as well onsider ourselves defeated in advane. The Churhwas founded to save all men, given that Christ redeemed all: Thereis neither Jew nor Greek, there is neither slave nor free, there is18Sared Congregation for the Dotrine of the Faith, Instrution on ertainaspets of the Theology of Liberation, 6 April 1984.19It is interesting to note that the Churh's �reognition� of the existene ofsoial lasses is a sort of soiologial equivalent to the reognition of the existeneof the aria papaya by the botanist. Partiularly sine what is at issue here isa soial fat whih is morally neutral. Even if it were not neutral, it has to doanyway with the mere reognition of a fat (rather as the Churh reognizes thatprostitution exists, as a soial fat), in whih ase the assertion is the kind ofstatement that really says nothing: soial lasses exist just as sporting events andstreet demonstrations exist, whih are other soial fats. Harmless assertions ofthis type, whih are very muh in fashion these days, do not ompromise thosewho make them, of ourse. But if it is not simply a matter of reognizing a soialfat but rather of making a value judgment, then we have to say that what wehave here is reognition of the existene of the lass struggle. That ould openthe way for someone to think that the Marxist interpretation of History andsoiety is being aepted as valid.



Love for the Truth 79neither male or female; for you are all one in Christ Jesus.20 In thissense at least no lasses exist for the Churh. And even if a sharpdistintion ever did need to be drawn between good men and badmen, the Churh annot not exlude the latter �who in this asewould be the bourgeoisie�, as our Lord said: I ame not to all therighteous, but sinners.21I for my part am resolved to keep on reading the Gospel as Ihave always done: with simpliity of heart. I live by faith and I amnot going to question it, just as I am not going to question my life.Eah person has to be responsible for how he reads the Gospel andfor the use he makes of it. I aept ompletely all the books theChurh aepts as anonial, and I try to omment on the texts ina straightforward way, taking them in their obvious ontent. I tryto take them on board with all the rihness of their meaning and inline with the way the Churh has interpreted them over the ourseof twenty enturies, that is to say: without omissions, timidity, fear,horizontalist approahes, or omplexes; and of ourse not worryingabout their having to be aeptable to the world of today. A goodprayer session, I �nd, helps me to understand the Gospel betterthan a hundred hours spent on reading fashionable theologians andexegetes. Of ourse, I am ready to respet the tolerant smiles of anyintelletuals who happen to read this, although I also reserve theright to laugh at the appropriate time. But I do not aept thatthe mysteries of salvation need to be strutured aording to thepattern of modern man, nor that God and Revelation should submitto the judgment and limitations of the human understanding. The20Gal 3:28.21Mt 9:13.



80 Alfonso Gálvezhuman understanding, left to its mere potentialities, an only e�etdotrines whih have purely human sope.22Not so long ago there ame into my hands one of those manuals oftheology written �seemingly to punish us for our sins� by ertainimportant fashionable theologians, of the sort who ponti�ate whenthey speak and write, having arrogated to themselves the positionof the one and supreme Magisterium. Almost no one dares to takeissue with them, beause it is well known that imbeiles and proudpeople meet no opposition when they lord it over the world of fools.23But when it does happen that some timid, isolated, voie is raised inopposition, it is immediately suppressed, using against it the weaponof ridiule �lampooning by the use of manipulated language� or22This is quite di�erent from the need to address the man of today, or anyother time, in his own language. On the one hand, atehesis and preahing needto speak the same language as the person they address; on the other hand, theyshould try to show him that his problems are already reognized in the saredtext, and their pertinent solutions are also given there. As I see it, neither ofthese two things happens very muh in the Churh today. Leftist preahers,or progressive preahers, preah in a language and pose problems that are asesoteri and utopian as the Marxist ideology on whih they feed; quite oftenthey even tend to reate on�it where none exists, and to foment lass strugglewhere there is none, in line with the well�known poliy and theses of the mainideologists of Marxist tendeny. As for rightist or onservative preahers, theytend to use edulorated bland language, onentrating on pious topis and insipidor irrelevant �problems� whih have nothing to do with the real life and the realonerns of man. The latter tendeny has beome the sole trait of an �episopallanguage� whih is fairly widespread today.23A fairly populous world, unfortunately. There are many these days whorespond in enthusiasti admiration when a urrent fashionable theologian is in-voked, without worrying very muh about the fat that that partiular idol maynot be faithful to sound dotrine or to the elementary demands of ommon sense.Suh is the power of the Magister dixit that there is no need to exerise one'spowers of disernment.



Love for the Truth 81by the onspiray of silene.24 Among many other inonsisteniesthese texts said, for example in the hapter on the euharist, that,beause the onepts of substane and aident are ontraditory,it is no longer possible to retain the onept of the real presene asit has always been understood. No explanations were given for thissupposed ontradition, assuredly beause the manual onsideredthem unneessary, given that they were self�evident: Magister dixitet bene dixit. To my mind this system of destroying the dogma byundermining its philosophial foundations, without any good reasonor proof, is not very honest. Although Millán Puelles says25 thatthe supposed ontradition between the onepts of substane and24There are some who argue that the magisterial role of the Churh todayhas taken two learly distint diretions. On the one hand, there are dogma andmorals, whih have always been spei� areas in whih the Magisterium operatesbut whih now seem to be the preserve of vedettes theologians, who are the onlyones to take dotrinal positions on these matters. On the other hand, there isa wide �eld of dotrine �on subjets where it is very questionable whether theChurh has any ompetene at all� whih the more or less o�ial Magisteriumseems to have taken over: questions to do with pai�sm, with unity amongnations, demoray, human rights, raism, minorities, eonomis, eology, et.,et., where it is not always very easy to see what these have to do with thesupernatural funtion of the Churh. The problem is that what is involved hereis not so muh moral judgments as statements exlusively onerned with thesematters as suh. For example, in the Doument on raism issued by the Ponti�alCommission �Iustitia et Pax� in February 1989, statements are made whih havepurely to do with history, statements whih are also very debatable beausethey belong to the exlusive ompetene of historians (as the President of theCommission himself admitted at a press onferene) and therefore are open toritiism from any well informed speialist. Be that as it may, one ertainly feelsthe need for a more foreful Magisterium �foreful in both the negative andpositive sense: negatively to hannel the unruly vedettes theologians; positivelyto nourish the faithful with the bread of good supernatural dotrine, whih isthe only kind of teahing that an nourish souls.25Millán Puelles, Léxio Filosó�o, Rialp, Madrid, 1984.



82 Alfonso Gálvezaident has yet to be proved, I am not sure that that or any otherargument will make any inroad against the new Masters of thought.Sometimes one omes aross blunders so olossal that they seemquite omi or even ridiulous. The Fathers of Trent, for exam-ple, who spoke �as we now know� using the ategories of theirtime, felt obliged to avail themselves of the terms substane and a-ident. Conepts whih modern man �nds unaeptable and theymust therefore be disarded, and a di�erent explanation of the realeuharisti presene must be formulated. Let us suppose we aeptthat as a hypothesis. Yet, if we do, and if logi retains any meaning,it means that the Trent Fathers' understanding of the Euharist wassomething very di�erent from how we understand it.26 Hene thequestion: Was the Churh of Trent mistaken, or is it we who havegot it wrong? The answer, of ourse, no longer matters very muh,for it is all the same: if one aepts that the Churh has fallen intoerror, then one must neessarily aept that the Churh is not true.There is no room for ompromise here, as Pemán said many yearsago apropos of the real presene, in onnexion with the Anglian�Catholi Commissions and their bizarre onlusions. Conlusionswhih left me puzzled, as they did Pemán. For, as he put it at thetime with his Andaluian irony in the pages of ABC : either JesusChrist is present in the Euharist, or he is not. It is very di�ult toaept a middle way whih opens the way to being able to please,26For, as we are learly seeing, it is not a matter of expounding the same thingusing other philosophial terms, but of formulating a very di�erent teahing usingdi�erent terms. It is not for me to get involved in the debate on the possibilityof expounding the euharisti mystery without using the philosophial oneptsof substane and aident. As I see it, those onepts are pretty aurate andreliable for formulating the dogmati truth as it has always been believed; andI think it would be di�ult to dispense with them and still maintain the sametruth. For what is at stake here is the attempt to replae the dogma of the realpresene with another truth more in line with the modern outlook.



Love for the Truth 83presuming that they are right, both those who believe in the realpresene and those who do not. The Commission's doument27 isa maximum gathering of ambiguities, as Sayés says: �It leads to aninevitable ambiguity whih allows anyone to read radially di�erentthings into the douments referred to. So it is no longer a questionof terminology but of ontent.�28 For my part, I ontinue to be ofthe view that playing with words should be kept for jokes, puzzles,riddles and rosswords, and should not be used in serious matters.Besides, I am not aware that anyone has yet disovered a way to ar-rive at a right onlusion whih is at the same time, a middle groundof two ontraditory propositions. Here we �nd, on the one hand,those who say that Jesus is really present in the Euharist and, onthe other, those who say he is not; and then we are provided witha oniliatory onlusion, whih is strangely like squaring the ir-le, and whih allows for the possibility of thinking both: Jesus ispresent and he is not. The Mixed Commission failed to produe thedesired mirale of the union of Catholis and Anglians; yet it saidthat both sides were in the right, whih meant that it ahieved aneven greater mirale. Nowadays everyone has forgotten about thatwell�intentioned Mixed Commission, whih is not surprising if onelooks at the pratial side of its results, not to speak about the ratherunonvining and illogial nature of its onlusions. The oblivion isnothing but the loak of harity that always overs a�airs like this,277 September 1971.28José A. Sayés, La presenia real de Cristo en la Euaristía, B.A.C. (Madrid,1976), p. 150. The proedure of the Commission does not seem ompliated: Ifagreement as to ontent annot be ahieved, then the best thing to do is to usewords to whih eah an give the meaning that suits him. This is nothing lessthan playing with the faith. Flirtation of this sort leads to very obvious resultswithin Catholiism: A notieable derease among the faithful in their belief inthe real presene and their devotion to the Euharist.



84 Alfonso Gálvezand therefore there are those who say that milk in o�ee is quite allright, but only at breakfast.The Committee of Dotors in El rey que rabió, Chapí's old Zar-zuela, had better luk. Undoubtedly beause its onlusions were sovery onvining and logial, even to exess. As the horus of dotorsput it, more or less, apropos of the possible illness of the king, anillness transmitted by the probably ill dog:Learned dotors who have studied the matter arefully,who know all kind of matters. . .No one an hange our mind on this:he may be su�ering from rabies, or he may not be.29And although someone may think it naive to draw the onlusion,after suh long and patient study, that the dog might have been rabidor might not have been, one must admit it would have been moreoutlandish to reah the onlusion that he was and was not rabidat one and the same time. For my part, though I go along withthe Committee of dotors �no one would dare to say they werewrong�, I solemnly state that I absolutely fail to understand theonlusion drawn by the famous Mixed Commission.Sometimes it looks as if we are living in a world where everyone isquite mad and therefore even the most bizarre statements no longerraise an eyebrow. Anyone ould have seen this in onnexion withone of the most reent sandals that have a�ited the little worldof the Christian hurhes. I refer to the onseration of a woman29In the original:Dotores sapientísimos que han estudiado bien,y saben de lo otro y de esto también. . .Pues de esta onseuenia nadie nos saará:Que puede estar hidrófobo y puede no lo estar.



Love for the Truth 85�Bishop� by the Episopalian Churh of the United States. In theusual sort of poll onduted among representatives of the variousChristian onfessions30 all kinds of opinions were expressed, mostof them favourable to the lady Bishop, but none of them more sur-prising than that of the Catholi representative. Our Protestantbrethren were as radial and anti�atholi in their replies as onemight expet, although one must reognize that there was ontinu-ity in their thinking; this did not apply in the ase of the Catholirepresentative, who took it upon himself, it seems, to pose in hisreply a dotrinal and pratial problem whih was muh more seri-ous than that on the table. Aording to our distinguished expert,�in questions of suh grave importane no Churh should at uni-laterally; the other Churhes should be onsulted �rst, and in fattheir agreement should be sought.� That shows us learly how togo about solving the problem. If, on the subjet of the ordinationof women as bishops, Protestants say yes and Catholis say no, allthat needs to be done is to arrive at a onsensus. The only di�ultyis that, one again, the serious problem arises of reoniling the yesand the no at the same time; and partiularly in a matter of suh�grave importane.� Well then, even though the way out is lear tosee �onsensus� there remains the di�ulty of applying it, giventhat there is a whole range of matters (for example, the inesapablepersonal ations eah individual has to perform on his or her own,as well as many others) in whih there is no possibility of onsensus.Despite all this, I personally think that there still ould have been away out of the problem, although not one our good eumenist wouldountenane. Given that some people say that men, and others thatwomen, should reeive episopal ordination, the onsensual solutionan only be to bestow ordination on sexually ambiguous people, who30ABC (Madrid), 14 February 1989.



86 Alfonso Gálvezare neither men nor women, and who, moreover, as CELAM assertedin a well�known Delaration, enjoy a speial sensitivity in religiousmatters.



III
It goes without saying that the ases I have referred to are justsamples. I have already said that I have no intention of making alist of the Churh's maladies beause that would serve no purposeand, besides, it would be beyond me. I have seleted some anedoteswhih are partiularly tragiomial and have the virtue of making uslaugh and ry at the same time; but it is no seret that I ould havedisussed muh graver matters. As I see it, the malady from whihthe Churh is su�ering has to do with the fat that it is afraid of themodern world. This is a malady whih derives in turn from anotherdeeper evil: the risis of faith, whih has also aused harity to growold. I think that there has been, on the part of the Churh, anovervaluation of the world of tehnology, of the power of ideologies,and of the strength of totalitarian systems. Parallel with this, andas a onsequene of it, the Churh has fallen into the simplistiattitude of undervaluing its own treasures: having lost faith in thesupernatural ontent of its message of salvation, it is now trying tofall in behind the world, begging to be understood. And it is notthat I underestimate the power of the System; far be it from me to



88 Alfonso Gálvezdo so. I onur with what Revel says1 about falsehood having madeitself master of the world beause the System needs it in order tosurvive. But the Churh had no need to be afraid or to let itself bein�uened by the powers whih the Kingdom of lies possesses. Whatit ought to have done was ontinue to believe in its own supernaturalvalues beause, in the last analysis, good will prevail over evil, andthe Churh knows that. But, as I already said, when love grows oldit leads inexorably to falsehood. Not in the sense that the Churhbeame a liar �it annot do so�, but in the sense that many of itshildren have either moved away from the truth or else silened it orin their owardie hidden it, allowing error full rein. And here onemust also inlude many Pastors, however sad it makes one to sayso. For my part I admit that I do not understand those who openlytell lies, but perhaps I understand mere owards even less. Some ofthe latter, assuredly with the best of intentions, have adopted thepoliy of not denouning error, fearing, as they themselves say, thatit would only make things worse. They argue that it is muh morepositive and pratial to teah the dotrine beause the truth willthereby prevail by itself. Perhaps they are right although I doubtit. Falsehood has suh an ability to permeate, given the presentstate of human nature, that it needs to be denouned and attaked.1Jean�François Revel, La onnaissane inutile (Paris, 1988). Revel speaksof totalitarian systems, whih is more or less what I mean here by the System.However, I am not identifying the onept of totalitarian systems with that ofthe non�existene of Western demoray. In Western Europe (at least in Spain,whih is the ase I know best) demoraies exist, whih are o�ially reognizedas suh, but whih in many ases are similar to totalitarian systems. Revel'sbook is really the best proof available that Western regimes whih are generallyaepted as being demorati are far from what they laim to be, as regardsrespet for freedom, human rights and human dignity in general. But this isjust one of many aspets of the huge mehanism of manipulation and falsehoodwhih is at work in the world.



Love for the Truth 89The good shepherd has a duty, not only to lead his sheep to goodpastures, but also to protet them from the wolf. At least that ishow the New Testament seems to think; whih is why it is full ofinstrutions to pastors to guard their sheep and to keep them awayfrom error (we an read, for example, in the Pastoral Letters of SaintPaul and Chapter 10 of the Gospel of Saint John). If this dotrineof well�intentioned tolerane had been followed, heresies would havealways had a arte blanhe in the Churh: Saint Athanasius wouldnot have put an end to Arianism, or Saint Augustine to Pelagianism,nor would Saint Bernard have unmasked the errors of Abelard, forexample. But all this is talking for the sake of talking, for no oneis going to listen to me. If someone does not agree with what I amsaying, all he need do, if he wants to take the trouble to do so, is toause me of extremism to ompletely disqualify me without havingto prove a single thing.But, as I said at the beginning, these lines have not been writtenin the hope of winning people over: I write beause I feel a duty inonsiene to do so. For my part, if God grants it to me, I hopeto die believing in the Churh, just as I do believe in her now. For,even if it is true that I do not see the Churh as I would like to seeher, it is also true that my faith in her needs to be asserted moreand more; for, after all, God is good. Moreover, it may well be thatthings have always been like this, though now they are breakingreords. I mean, maybe the Churh has always seemed to be toohuman, omposed as it is of our own �esh and blood. This has notprevented true Christians rendering unonditional faith and love tothe Churh over the twenty enturies that have gone by.There is no doubt about the fat that we �nd ourselves in hal-lenging times. Although it may seem trite to say that the Churhhas always been saved by its saints, it is still a true saying. And



90 Alfonso Gálvezeven though we do not now think about saints, that does not meanwe have any less need for them. Moreover, sine we are faed witha risis of faith, the saints of today will have to be, above all, menand women who have a deep faith. A faith so intense that it ausesthem to pratise a harity whih is equally unshakable and whih, inturn, provides them with a hope against all hope. This is the onlyway, and there is no other, that the gates of hell will not ever prevailagainst the Churh.



IV
Questions do not always have as simple an answer as one mighthope. It often happens that an apparently simple question is asked,in the expetation of a rapid, and simple, reply; and yet that reply isnot forthoming. Sometimes the question reates problems whih aremuh more omplex than one might have expeted. It follows thatsometimes, to give a proper reply, one needs to do it in a roundaboutway, adding perhaps new onsiderations, beause that is the onlypossible reourse. Many questions, whih at �rst sight seem to lendthemselves to a simple, spontaneous approah, turn out to be tooompliated, even though the person who posed the question wouldhave liked an instant reply. Things are not always as easy as oneimagines. This was the experiene of a person who asked our Lordhow many people are saved: Lord, will those who are saved be few?And our Lord replied: Strive to enter by the narrow door; for many,I tell you, will seek to enter and will not be able. When one thehouseholder has risen up and shut the door, you will begin to standoutside and to knok at the door, saying, �Lord, open to us.� He willanswer you, �I do not know where you ome from.� 11Lk 13: 22�30.



92 Alfonso GálvezThe episode gives one the impression that either our Lord isnot replying on this oasion to the question put to him or elsehe is doing so in too indiret a way. Will it be many or few whoare saved? Clearly our Lord's reply ould have been interpreted indi�erent ways: as a refusal to reply, as an ambiguous and evasiveanswer, as a very indiret answer, or as the orret, adequate answer.Even though it is probably not possible to give the question a simpleanswer, it seems that our Lord, as usual, is hoosing to addressdiretly the deeper and more pratial aspets of the matter. Itfollows, therefore, that he is answering the question; but he is doingso in an indiret way, beause that is the only way possible.He already urged us to try to enter by the narrow gate: For thegate is wide and the way is easy, that leads to destrution, and thosewho enter it are many. For the gate is narrow and the way is hard,that leads to life, and those who �nd it are few.2 From this we ansee that many hoose the path that leads to perdition, whereas fewopt for the path that leads to life. The most imminent reason forthis seems to be pointed out also by our Lord: one path is easy, theone that leads to destrution; the other is di�ult, and it leads tolife.It is not, of ourse, a diret reply, of the sort whih might haveeasily satis�ed idle and often even impertinent uriosity. But ourLord prefers to go to the ore of the matter and to what we reallyneed to know. That is why his reply is muh more substantial andpratial than what anyone might have expeted. Conentrating onthe onrete point of the original question, even though our Lordlearly does not involve himself in the game of vain uriosity andavoids giving a diret answer, he does warn us all about a real dangerthat lies in wait for us: it is muh easier to be lost than to be saved.2Mt 7: 13�14.



Love for the Truth 93And now that this warning has been given, eah individual an drawthe onlusions he deems more onvenient. As our Lord himself likedto say: He who has ears to hear, let him hear.These onlusions would probably not be very palatable to somemodern Catholis, and even less to what I usually all theologies ofgoodness. These theologies propound ideas suh as `Hell is a merepossibility'; they speak of a so�alled anonymous Christianity, andsay that salvation is for everyone �beause God is good and wantsall men to be saved�, so they ertainly will not agree with this do-trine. Also, these theologies do not give muh substane to the fatthat our Lord often speaks in the Gospel about the �re of hell, orabout those who will be thrown into that �re, and the Last Judg-ment. Nor are they bothered by the lear dotrine on this subjetontained in the other books of the New Testament; and even lessby the fat that the Magisterium has been teahing this dotrinethroughout the entire history of the Churh.However, aording to our Lord, after the Last Judgment menwill be divided, and some of them (the saved) will be put on the right,and the others (the damned) will be put on the left; the deision asto where eah will go to depends on ertain onditions. Besides,these onditions are well known. The reasons for damnation, forinstane, inlude suh things as: For I was hungry, and you gave meno food; I was thirsty and you gave me no drink. . . 3 If the fats arelooked at oolly and almly, one has to admit that there are a lot ofpeople who seem to �t these onditions. This seems to be the onlyand obvious onlusion one an draw.We should aept, however, that if our Lord hose not to givea diret reply to the question put to him, it seems to follow logi-ally that we ought not to provide one either. Despite this, I still3Mt 25:42.



94 Alfonso Gálvezinsist that the theologies of goodness are to be rejeted, beause theyare at odds with the teahing of the New Testament and of Tradi-tion, teahing whih is quite lear and whih is guaranteed by theMagisterium of the Churh.The dotrine ontained in the New Testament, interpreted andtaught by the Churh for twenty enturies, is undoubtedly a revealeddotrine. Good shools of exegesis, whih have ontributed so muhto our better understanding of the Bible, thanks to the painstakingresearh they have onduted, perform a valuable and irreplaeablemission.4 But exegetial researh and progress should not get in theway of our peaeful onvition that the Bible was written for peopleto understand it �and to do so without raking their brains�, andthat what is found in the Bible is simply the truth. When all is saidand done, it is the word of God that is the truth, not the word ofsholars. Besides, it is the Word of God interpreted by the Churh,when there is need for interpretation, for the simple reason that thatis the role of the Churh and it is the Churh that has the ultimateand supreme deision.These theologies do not aept this. Arrogating to themselvesthe �nal word on Revelation, and replaing the Churh's teahingwith that of theologians,5 they see themselves as the �nal ourt ofappeal on all questions of exegesis. In times gone by, the faith ofsimple folk was treated with respet, but now it is suspeted andsubjeted to ridiule. Things have reahed the point where any pureand simple at of faith �whether simple folk are involved or not�is given the low esteem that is allotted to anything whih is notsienti� or rational.4Truth to tell, the advanes made by sound exegesis, as also the attainmentsahieved in reent years in the area of purifying the biblial text, are a soureof great onsolation. This inludes, for instane, the work done to produe thetext of the New Vulgate.5That is, the same �theologians� who have devised these theologies.



Love for the Truth 95The theologies of goodness pratise what the ostrih is said to dowhen the hunter omes along: they stop seeing things as they reallyare and instead see them as they would like them to be. But in thisase it is not so muh a matter of imagining things as of reatingthem, thereby following the ditates of the best strain of thought ofIdealisti philosophies. There are quite a number of people who tryto make out that things are not as they really are but as they imaginethem to be. And then they immediately move on to devise a strange�tion, whih onsists in thinking that what is purely imaginary isin fat real, forgetting that it is just a produt of their own fantasy.This leads to the onlusion that the only things that really exist arethose thought up by the promoters of these �tions, and no otherreality is possible.Underneath all this lies the onvition that things are badly de-signed and, therefore, need to be otherwise. Or, better: given thatthings should be otherwise, they are so in fat. The sun, for exam-ple, ould rise in the west, or in the south, instead of always rising inthe east, with a regularity so monotonous as to seem an obsession;and it ould also rise in the afternoon, or perhaps at night, at leastoasionally: on the �rst Thursday of every month, or on the thirdTuesday, let us say. And if that example seems a bit far�fethed,other more true�to�life ones ould be provided. No one denies thatit would be muh better if hell was only a possibility and was infat empty. It is learly more in keeping with divine goodness thateveryone should be saved and no one damned. Or would it be bet-ter if people went to hell. . . ? Clearly, then, hell annot exist. Atmost, if someone stubbornly does not go along with this, hell an beleft simply as a real possibility; or even the existene of hell an beoneded to those who stubbornly argue that it does exist, providedthey aept that it is empty. That would truly be in keeping withthe in�nite goodness of God and with his universal salvi� will.



96 Alfonso GálvezIt is easier to see now why I all these dotrines theologies ofgoodness, whih stand a very good hane of being widely aepted.They seem to meet better the demands of the human heart, whihdesires happiness at all osts, if possible without e�ort or threat ofpunishment hanging over it. They also seem to be more in keepingwith the nature of divine goodness, whih desires all men to be saved;and even with the requirements of divine justie, beause it does notseem just that a mere reature should be damned for all eternityeven though it has sinned. All this provides these theologies withthe appearane, in everyone's view, of being more Christian, moreprogressive, more human, and more in keeping with the Message ofSalvation.However, they run up against a di�ulty whih is so serious thatit disquali�es them: they do not aord with the truth. For thatreason alone it is useless and unneessary to disuss the matter anyfurther.�Would you be good enough to tell me why they don't ring thebells in this town? �a visitor asked a loal in a small mountainvillage.�For twenty�four reasons �the loal replied�. Let's see: The�rst is that there are no bells. The seond. . .�Say no more �said the visitor�. That does me.These theologies are not interested in how things are in fat,but in how they should be as they think they should be. The nextstep they take is deiding that they are in fat as they see them,and annot be otherwise. Aording to Revelation, for example, itis quite lear that there is a hell and that there are people whoare going to end up in it. But these dotrines still argue that thedemands of divine love and justie make that impossible. So, someother suitable explanation must be found. Here is a job they are



Love for the Truth 97happy to takle: what else are they for, these theologies of goodness,love, understanding, peae of onsiene and the exaltation of humandignity?But the problem is not as simple as that. It ould well be that theneed for everyone to be saved, a need prolaimed by these theologiesand supposedly demanded by divine justie and love, is belied bythe fat that the divine justie and love are not what the supportersof theologies of goodness think they are. Given that Revelation andthe teahing of the Churh are pretty lear on the matter, one mustaept at least the possibility that things are not as these avant�garde theologians explain them. If the question of salvation is alsoa question of possible damnation �insofar as, beause salvation hasto be aepted freely, there is therefore also a possibility that it maybe rejeted freely�, and if in fat God did reate hell and did allowdamnation, no one should be arrogant enough to judge God anddeide that things should be arranged di�erently. That arrogane isvirtually the same thing as the foolish pretension to think that manknows better than God about how to do things. To laim damnationould never be, in ontradition to what Revelation plainly says, isnothing other than to maintain the vain belief that one an go onebetter than God.In this onnexion, it may be worth realling the old fable aboutthe peasant who rested from his labours in the �elds. The story goesthat on a partiular summer's day, at the time of the siesta, a farmworker strethed out on the ground to take a rest under the shade ofan old oak tree. Looking up, he ould see the aorns hanging fromthe branhes and he began to think:�It's not really true that God made all things well. For example,here's this small little aorn and yet it's the fruit of a tree as big asthis oak. But a pumpkin, whih is rough and enormous, and anoften weigh as muh as seven or eight kilos, is produed by a littleand feeble plant whih rawls along the ground and is so weak that



98 Alfonso Gálvezit never reahes to any height, not even one foot high. There is norhyme or reason here, in fat it looks as if things should be the otherway round.But, when he was absorbed in these thoughts an aorn detaheditself from the oak and fell, a remarkable hane, right onto the tipof his nose. And then the peasant said to himself:�By. . . I'm glad it was an aorn. Beause I don't like to thinkwhat would have happened to me if an eight�kilos pumpkin hadlanded on me from that height.I hope that no one is so simple�minded as to think that we aredisussing here the number of people there are in hell: whether thereare few, many, or maybe none, as if it were a matter of ounting.For, what is at issue at the bottom of all this is really somethingmuh more serious.As I said earlier, apart from the risis of faith, there is the unspo-ken desire for God not to exist and, onsequently, for things not tobe as they are. One man has made himself the judge of everything,ousting God, it is natural for him to want things to be the way hethinks them and only as he thinks them. And sine that is what hewants, that is what he deides shall happen. From now on, what isjust or unjust, good or bad, and even what exists or does not exist,is something for man alone to deide. Aordingly, man deides,for example, whether it is just or unjust for hell to exist, after �rstdeiding whether or not hell is ompatible with true goodness anda true sense of justie. Having set things up like that, the questionof fat �that is, whether things are in onformity with the truth ornot� has no relevane any more, one the deision is made that theonly ats and truths, that really exist, are those whih man regardsas suh.So, it is not that these theologies laim to have worked out ertainonepts about goodness and justie, whih are more in line with



Love for the Truth 99the truth than those God has. That would be a very silly thingpeuliar to naive people. What they are saying is that there is nojustie, no goodness, nor any other truth, exept for what thesedotrines determine. This brings us right out as far as the ultimateonsequenes of Idealism: for Hegel, the only Absolute (whateverthe Absolute was for Hegel) was entirely dependent on man's mind.From whih it follows that if there were to be suh a thing that ouldbe alled God, then God would be none other than man.Apart from this, whih is bad enough, some teahings, suh asthose about anonymous Christianity, or the dotrine whih holdsthat hell is just a mere real possibility, for example, despite pro-jeting themselves as progressive and open to goodness and justie,really get the notion of love all wrong. They make a big blunderwhih, unfortunately, the man in the street may fail to notie, be-ause he is not very well eduated; and it an even be missed bypeople who, although more eduated, are determined to live aord-ing to their own lientiousness, and who put the annoying shadowof eternal punishment out of their minds. However, the invention ofnew and more advaned onepts about truth and justie �buildinga new Tower of Babel�, means doing away not only with the wholeidea of Love, but also with every last trae of genuine goodness andtrue justie. Justie and goodness without love. . . ?For the onept of damnation, due to its just and evident nega-tive onnotations, tends to leave the reality in whih its true esseneis rooted in the bakground, the fat that it really onsists in therejetion of a love that o�ered itself beforehand and meant to be a-epted.6 It is of the very essene of love that the person in love o�ers6I write deliberately the word love with a small letter, even though it shouldbe given a apital here. I do so to avoid anyone mistakenly thinking that I amreferring diretly to God, for what is interesting to notie here is the way theonept of love has beome orrupted (love as suh, and spei�ally reated love,presinding for the moment from its soure and from the fat that God is perfet,unreated Love) by these teahings.



100 Alfonso Gálvezhimself, with full freedom, to the loved one; love has to be exerisedwith suh freedom that absolutely no one an be onstrained to love.7But if love is freely o�ered, and if it is also essential to it that therebe total reiproity, then it also has to be aepted in freedom. Theonlusion is obvious: given the undeniable fat that man's freedomis an imperfet one, he an only aept love freely to the degree thathe an also rejet it freely.8 Damnation, therefore, is the situationwhih arises when Love, whih has been o�ered in a most free, to-tal and de�nitive manner, is also rejeted in a most free, total andde�nitive manner. If we approah the matter from that angle, we7Where the Spirit of the Lord is, there is freedom (2 Cor 3:17).8God loves himself neessarily, but this neessity is simply an expression ofhis in�nite freedom. The Holy Spirit proeeds neessarily from the Father andthe Son, but this is not at odds with the fat that the Father and the Son loveeah other in in�nite freedom. In fat the Holy Spirit is freedom. The will ofGod is his very essene, he is fully identi�ed with it. But the nature of God isneessary (in the sense that it annot be otherwise: Being annot but Be, andnothing is di�erent from Being), and yet his will is sovereignly free. The in�niteperfetion of his will means that he annot but be free and therefore he loveshimself neessarily in perfet freedom. As regards reated beings, given that theydo not enjoy this ondition of neessity, the love whih God has for them dependson the free hoie he made in reating them. But, one he deided to reate them,the ondition of freedom in his love for them is also manifested in the fat thathe ould have not reated them. Obviously, there is a hoie involved here, notjust between nothingness and being, but also beause, out of an in�nite rangeof possibilities, he opted for one. And this brings in another ondition essentialto reated love or to love whih refers to reated beings: hoie, whih wouldmake no sense unless it is done in freedom; for hoie implies freely seleting (orfreely deiding) from a range of possible options. God freely hooses his reature,he freely reates his reature, and then he freely loves him or her. Reiproally(beause a love a�air is involved) the reature is granted the possibility of eletingfor God or rejeting him; but in suh a way that, sine his reature has beenmade for love, he neessarily has to hoose love or rejet it (opting for somethingelse): No one an serve two masters. Thus, if he who loves does so beause heso wishes, then by de�nition it must also be possible for him not to wish it. TheSpanish language, feliitously, uses the same verb querer to mean both to wishand to love.



Love for the Truth 101must reognize that the word damnation has negative onnotations�to do with punishment and vinditive penalties� whih, althoughvalid, an prevent one from taking a serene view of the matter. Us-ing somewhat impreise yet valid language, one ould say that it isnot so muh a matter of punishment as of putting things in theirplae: a person who is damned is getting what he wants and he isbeing put, forever, in a situation he has freely hosen and ontinuesto hoose. In this sense it is not so muh a matter of punishmentbeing dereed as of an at of justie being arried out. A mistakenview, and onsequent rejetion, of the idea of damnation stem fromthe fat that the onept of love has been debased. It is simply notpossible to give a half�hearted response to a Love whih is o�ered insuh a ategorial and absolute way.9 Love whih is o�ered totallyan only be aepted or rejeted totally.10 Now, this love, sine it9No one an serve two masters; for either he will hate the one and love theother, or he will be devoted to the one and despise the other (Mt 6:24).10Logially, this totality also inludes time and what is beyond time. Evenmere human love has an intuition of this reality when it says suh things as Iwill always love you, or I will never leave you, statements whih annot easilybe termed as metaphorial. The modern world has di�ulty in understandingthis beause it has lost from sight the onept of love. In this respet, I thinkthat the only defene (with any prospet of suess) to be put forward for theindissolubility of marriage must be made from this angle; whih is the sameas saying that divore should be ombated through a re�evaluation of the trueonept of love. If de fato many Curiae have brought in divore (this is a mostsigni�ant feature of ontemporary Catholiism, and one likely to have seriousunforeseen e�ets, despite every e�ort has been made to oneal the fat that itis going on), that is simply beause elesiastis have forgotten the onept oftrue love, or the true onept of love, if one prefers to put it like that. That fatis muh more important than one might think, no matter how far people try toplay it down. If this would lead to a general ignorane of the true onept oflove, or it would just fade from people's memory, then we would have arrived ata situation where ignorane or forgetfulness of God is already a reality: He whodoes not love does not know God; for God is love (1 Jn 4:8). What is at stakehere is something muh more important than the sarament of marriage. Whatis at risk now is the idea of love and even the very notion of God.



102 Alfonso Gálvezis Perfet Love, if it hose to o�er itself (or to give itself, whih isthe same thing), would need, seemingly, to be o�ered in its totality.And how else ould Perfet Love o�er itself if not perfetly and to-tally? How ould a time restrition apply to Perfet Love's deisionto give itself (in keeping with its nature, whih is the same as sayingperfetly) to the loved one? Could we even imagine a love whih ismeant to ome to an end and disappear? And if we ould do so,would the reason not be that we do not know what love is. . . ? Thatis why I said earlier that only one answer an be given, aeptaneor rejetion, to an o�ering of love made on these onditions, and itmust be given only on the same onditions.This makes it easier to understand the ratio theologia of thepain of damnation, whih is what is truly harateristi of hell. Thepain of damnation is nothing other than privation of Love, but aprivation aompanied by an awareness that the situation one �ndsoneself in is permanent and irreversible, and one hosen freely by thedamned person �and whih he ontinues to hoose freely. Hell isforever, to the same degree that love has been rejeted forever andde�nitively. One an say, in a way, that the everlasting nature ofhell is more the result of man's will than God's. That is why Dante,who as well as being an illustrious poet had a profound theologialgrasp of things, read on the gates of hell the insription he has givenus in his immortal poem:Giustizia mosse io mio alto fattore;feemi la divina potestate,la somma sapienza e'l primo amore.11It is more di�ult to understand the ratio theologia of the painof sense. But one must remember that man is a substantial unity,11Justie moved my exalted reator; the divine power made me, the supremewisdom, and the primal love. Dante, The Divine Comedy, Inferno, Chant III.



Love for the Truth 103even though he is made up of body and soul; so, these two elementsare inseparable in a de�nitive sense. Man an never be punished orrewarded just in his soul or just in his body. Hene the need for theresurretion of the �esh, both to make it possible for man to havea beati� vision adequate to his nature, and for exating an equallyadequate eternal punishment upon him (a reward or punishmentwhih inludes the body, too). It is the whole man who opts for loveor who rejets it; for when a human being loves (or deides not tolove) he does so as a human being and therefore also with his body.12So, hell and its eternity, whih so sandalize the theologies ofgoodness, ould only be made by a Supreme and First Love whohose to o�er himself and to give himself to man. Only Perfet Love,giving himself totally and therefore forever, is suseptible to beinggiven a perfet rejetion, whih is the same as saying a total, de�ni-tive rejetion. One again we �nd the absolute reiproity of love.Therefore, the eternity of hell is simply the other fae of a perfetlove whih, having o�ered itself totally and forever, has been rejetedalso totally and forever. The perfetion of Love is what God on-tributes, whereas the total rejetion (and therefore the never�endingnature of hell) is man's ontribution; man thus beomes apable ofdoing something that is eternal preisely beause he is o�ered aneternal love. In this sense hell is the produt of the power of God,12Purely Platoni love, insofar as it really exists, abstrats so to speak frompassion, or, better yet, from onupisene proper; but in no way does it abstratfrom the body (learly not from the body of the loving person, and even lessfrom the body of the loved one). In Platoni love, too, the loved one is loved forwhat he or she is and therefore that love inludes his or her body. How ouldthe loved one be loved in any other way. . . ? We should remember that we aredisussing human love here, where man must love in keeping with his nature,that is, more humano; and then, raised up by grae, he an also love more divino.And the same happens when he deides not to love or even when he deides tohate: he always does so as man.



104 Alfonso Gálvezinsofar as only He ould o�er himself in that way. But one man hasde�nitively rejeted Love, hell is simply the natural development ofthat situation. And it is di�ult to see how the whole matter ouldhave had a more logial or more just outome than the one designedby divine wisdom itself. It is easy to appreiate Dante's surprise onseeing the insription arved on the gates of hell: Divine omnipotenemade me, the supreme wisdom, and the primal love.The rejetion of the notion of hell, as I said earlier, is simplya onsequene of the orruption (or perhaps forgetfulness) of theonept of true Love. That is what has brought us to a situationwhere hell beomes impossible to understand. Sine the �rst Love isGod, it follows that to forget or be ignorant of that Love is to forgetor be ignorant of God. And sine God is also supreme Truth, theabsene of God leads in the same way to being deprived of the truth.Not for nothing does the New Testament make a lose onnexionbetween truth and Love: The Holy Spirit himself is alled there theSpirit of Truth; whom, aording to Saint John, the world annotomprehend beause it neither sees nor knows him (Jn 14:17). Ifone bears in mind that Saint John also ounterposes the spirit oftruth and the spirit of error (1 Jn 4:6),13 there are good groundsfor supposing that not having the former is equivalent to having thelatter. Saint John goes further: not only does he ounterpose truthand error; he onfronts the spirit of truth with the spirit of error ; asif to say that truth and falsehood, too, are something more than amere spei� human at. It would appear that, for the apostle oflove, truth and falsehood are as it were a spirit, a spiration whihenvelops man, beoming for him like the air he breathes, turningeverything he does into truth or falsehood. Spirits whih an evenbe personi�ed as the Spirit of Truth or the Spirit of evil, the latter13No lie is of the truth (1 Jn 2:21).



Love for the Truth 105being seen by our Lord as the father of all lies (Jn 8:44). So, truth isreahed by the path of love, while falsehood is reahed by the pathof lovelessness (or rejetion of love). Divine omnipotene would nothave reated hell were it not also and at the same time the primalLove, sine Love rejeted must �rst be Love tendered.As an be well imagined, I have no interest at all in defending,just for the sake of defending, the existene of hell. It would not makemuh sense to do so. What I am trying to defend is the existeneof love, and more spei�ally the existene of Perfet Love. Thefat is that these two things �Perfet Love and hell� ondition oneanother: if one exists, so must the other. But it is very likely thatthose who are apable of believing in love (1 Jn 4:16) are also ableto believe in what it means to lose love for evermore.Ultimately, what the theologies of goodness deny is the need tosearh for the Bridegroom; for, in the last analysis, as they see itthe entire world is Christian, even if it does not realize it. Besides,it is in fat impossible for there to be a bride who is madly in lovewith the Bridegroom, sine, in reality, neither is it possible to rejetthe Bridegroom outright: hell is a mere possibility no matter howreal that possibility might be. And what meaning is attahed to areal possibility whih is only a mere possibility? For these theologies(whih deny the existene of mortal sin, one they deny the possi-bility of someone totally rejeting God and therefore the possibilityof damnation), denying that there an be a total no is just the otherside of the oin of denying that there is a total yes. Or to put that inanother way: just as there is no suh thing as a Perfet Love o�eringitself totally to man, it annot be that man has the ability to o�era total, omplete yes to Love. If that is the way things are, how ananyone o�er a ategorial, absolute and total no, whih may havee�ets for all eternity?



106 Alfonso GálvezAs a result, Christian life beomes empty and without meaning.For now everything is easy. There is no need for any searhing orany yearning. The adventure of love has eased to be an adventurein whih man would feel it worthwhile to risk his existene. Andthe Song of Songs is nothing but a olletion of epithalami songs,without other meaning.Upon my bed by nightI sought him whom my soul loves;I sought him, but found him not.�I will rise now and go about the ity,in the streets and in the squares;I will seek him whom my soul loves.� 14And lots and lots of sayings of Jesus beome emptied of theirmeaning. . . If any one thirst, let him ome to me and drink. . . 15He who loses his life for my sake will �nd it.16If there is nothing there to �nd, what is the point of searhing?If there is nothing to give, what meaning does life have? If there isnothing to lose, what is the sense in taking risks? If Christianity nolonger involves any e�ort, and if the Kingdom of heaven no longersu�ers violene, if the violent annot bear it away (Mt 11:12), whatuse is it, what is it. . . ? The theologies of goodness may sueed in14Sg 3: 1�2.15Jn 7:37.16Mt 10:39.



Love for the Truth 107tranquillizing people's onsienes; but in doing so they will haveemptied man's life of meaning. They may remove the fear of hellfrom the horizon of modern man's onerns; but they also leave himwithout Love. Calling themselves progressive and avant�garde, theyhave sent man bak to that dark age when the mystery of PerfetLove and the possibility of possessing that Love had not yet beenprolaimed to him. The message of the theologies of goodness su�ersthe same fate as that of the theologies of liberation. The latter laimto liberate man from oppression and (soial) injustie, but what kindof liberation do they really propound? Sine the only philosophythey draw on is Marxism, one must presume that they o�er the kindof freedom and justie that is to be found in Communist ountries;everyone knows what that is. But returning to the theologies ofgoodness: what sort of goodness and happiness an they give manone they have deprived him of genuine Love?Like everything that is the produt of the Kingdom of lies, theonly plae that these paths will bring man to is perdition. The truthalone, whih is what shows man the path of holiness, is the only thingthat an lead to the fullness of the new man. The truth is the onlything that an set man free (Jn 8:32) and bring him to holiness.That was what our Lord prayed would be given his disiples whenhe said, in his farewell address: Father, santify them in the truth.17
17Jn 17:17.





THE POOR WIDOW





He looked up and saw the rich putting their
gifts into the treasury; and he saw a poor
widow put in two copper coins. And he said,
“Truly I tell you, this poor widow has put in
more than all of them; for they all contributed
out of their abundance, but she out of her
poverty put in all the living that she had.”

(Lk 21: 1–4)





PRELIMINARY REMARKS

Quite a number of years ago, and in circumstances I need not go into

here, there came into my hands a pile of books and old documents which

belonged, I was told, to an old priest who had died a good while before

and whom I never got to know. I spent a few hours going through them

fairly carefully, with that curiosity and sense of expectation one tends to

have when examining things of the past. To tell the truth, none of those old

writings, whose dampness and abandonment made more pungent their smell

of antiquity, were of any use to me. So I had no scruples about disposing of

the collection, though not without devoting some kind thoughts and prayers

to that man whom, oddly enough, I have never managed to forget ever since.

Maybe I still remember him because I was moved by the impression I got at

that time from the way many priests end up. Whoever that man had been,

good or bad, holy or mediocre, he was so forgotten that no one, not

even the people who had given me his books, gave him a thought any more.

At that time I was a fairly idealistic young man, who had not yet finished his

studies for the priesthood. So, this episode gave me an opportunity to

get a glimpse of what destiny held in store for me; and it was an experience

which provided me with a substantial knowledge of the path I had set out
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on. However, what most caused me never to forget that unknown priest was

something I will now go on to narrate.

Among the papers there was an old manuscript made up of a number of

sheets loosely gathered together, which I rifled through for a little while and

which seemed to be part of a kind of autobiography or diary, though I am

not quite sure it was exactly that. The manuscript was incomplete and parts

of it were very difficult to read. But it looked interesting, so I decided to

keep it and read it calmly when I had an opportunity. However, a good few

years went by before I chanced on it again, lost among the few books which,

in my youthful optimism, I thought of as my library. It was then I realized that

the manuscript was a meditation or commentary or something like that on the

text of Saint Luke, 21: 1–4, which speaks of the poor widow who put her

alms into the Temple. Eventually I managed to read the whole work, though

not without much difficulty because the handwriting was rather unusual and

there were lots of deletions and blots and gaps. Also, as often happens in

medieval manuscripts, there were no full stops, and I had the strange feeling

it was meant to be read all at one go, almost without taking a breather.

It seemed to be quite interesting, so I decided to transcribe it,

because I thought it might be useful to someone else as well as myself. To

tell the truth, I really had to write it all out again, and in my own way (adding

a footnote here and there; especially to give biblical references, because

the author seemed to have quoted from memory), for it was unlikely that

there would be many heroic souls ready to read it in the style it was written.

Of course, this created a couple of trying inconvenients. Firstly, there was

the risk it would lose its freshness and spontaneity, for it was a discourse

that seemed to be written from the heart; secondly, maybe someone would

think it had really been written by myself. As regards the first point, I felt I

had to do that work because, if not, no one would read it; as regards the

second, I reassured myself thinking that it would not really be necessary to

point out that I had nothing to do with the authorship of the work, because
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people are not as unobservant as one might think. Anyway, since you never

know what people may do, I decided I would make the last point perfectly

clear, and I felt more at ease. In point of fact I have no real reason to

think that the author of the manuscript was the unknown owner of those old

books and documents–or to think that he was not. But maybe that is the

least important thing anyway, because the author for his part certainly did not

seem to make much effort to establish his authorship. We can, therefore,

respectfully think of the reasons the author may have had to omit his name,

and some other particulars, and then with no more ado move on to read

the fruit of his reflections. All that remains for me to do is express the

hope that the seasoning comments I provide do not get in the way of the

reader’s savouring the profound and very moving teaching that the manuscript

contains.





I
I must onfess that whenever I start to speak about the Gospel,I feel something muh worse that what is usually alled, too eu-phemistially, reverential fear. What I really feel is shame; and Iwould go as far as to say I even feel afraid. I hope the sort of fearI feel is the kind the Bible says is the beginning of wisdom.1 For, ifmy life is so far o� what the Bible says, how an I dare preah. . . ?Yes, I know I have the reourse of admitting it openly before peopleand of making the point, in advane, that whenever my preahinginvolves denouning human weakness, it is aimed at myself �rst andforemost. Honesty requires I do no less. But I ask myself if thatis enough to set me at ease. And the worst of all �or perhaps thebest, who an ever tell?� is that I have a duty to preah. As SaintPaul said: Woe to me if I do not preah the gospel! 2 This brings tomy mind the mystery of the Christian life and, above all, the evengreater mystery of the priesthood. When God entrusted this job tome, he knew my limitations, and yet he still gave it to me. So, I1Prov 9:10.21 Cor 9:16.



118 Alfonso Gálvezask myself: Why. . . ? I do not know the answer, and I do not eventhink I have the right to know it. But it is possible that, one again,what is hidden here is one of those mysteries that are proper to love.Did God hope that in spite of everything I would manage to performthis task? Or that I would aept it in spite of everything? I getthe impression that I am touhing the very depths of the mysteryof Love. Doing the impossible when it is so ordered to us remainsan impossible thing; but trying, out of love, to do the impossiblewhen it is God who tells us to do what seems impossible, that issomething whih makes the impossible possible (Mk 10:27; Lk 1:37;Mt 17:20). However, I still feel a kind of fear beause I really do nothave lear explanations for this. As Saint Paul also said: Lest afterpreahing to others I myself should be disquali�ed.3 True, Saint Paulsaid it as saints do, whereas I state it as sinners do. That may wellbe the only thing that gives us mediore people the advantage oversaints; in the sense that statements of this sort are ompletely trueonly when they are made by people like me.This happens to me every time I fae any passage from the NewTestament. But when I read the episode of the unfortunate poorwidow who gave away everything she had as an alms for the Temple,it makes me even more unomfortable. I feel an uneasiness whih iseven more intense than the admiration she inspires in me. I thinkthat this Gospel episode dismays me beause it is the one that insome way best re�ets what my own life has been. I realize that Iould do what most people do when they read this text: be impressedby the generosity and faith of that woman who, as our Lord himselfsaid, out of her poverty put in all the living that she had. Insteadof that, no matter all the e�orts I make to avoid it, I think aboutmy own ase. That woman, who was needy, gave everything she had31 Cor 9:27.



The Poor Widow 119to live on; I, on the other hand, see myself inluded in the group ofthose who put in as an o�ering money they ould spare. It makesme sad beause I feel inside me the reality of my own life, suh as itis; and at the same time I an see that the poor widow's ation, onthe ontrary, shows that hers is a generous soul quite di�erent frommine.Those well�to�do people put into the Temple what they ouldspare. But, as everyone knows, it takes little or no e�ort to giveup one's surplus. Being surplus or what is left over, they are reallythings we want to divest ourselves of. What is left over after a mealis given to animals, and old lothes that are of no use are givento the poor or sold o� at a heap prie to the rag�and�bone man.Oasionally, although ertain things ould be of some advantage tous �not muh really�, we give them up beause we think we mayget a bigger bene�t bak; like those hyporites our Lord referred towho sounded the trumpet before them when they gave alms in orderto win human admiration.4This is the one big problem of my life. It is really my onlyproblem, to tell the truth. Beause, learly, what I give to God isexatly the measure of what He means to me. But if I only give himthings that ost me little, it means that God does not matter to mea lot; to put it another way, I do not really take him seriously. Andyet every day I see more learly, now that I am in the autumn of mylife, that taking God seriously was the only thing I should have beendoing. To the preise degree that I did not do that my life has beena failure.Of ourse one I have said that, I have not said all, not in theleast. For, it is not a matter of giving God a little or a lot, as onemight suppose: if it is bad to give God things that do not ost a4Mt 6:2.



120 Alfonso Gálvezlot, that means you must give him things that do ost a lot. Andthat is right, beause a person who gives up a lot shows that hehas a lot of love: I tell you, her sins, whih are many, are forgiven;for she loved muh.5 Although that is quite true, it does not applyto someone like me, who feels he has to approah the question inanother way. My relationship with God has never been ouhed interms of a small or a big amount, it has always been a question ofthe whole lot. That was what He expeted of me, beause it wasalso exatly what I o�ered him when I started.In the parallel passage in Saint Mark (12: 41�44) we are told thatthe rih put large amounts of alms into the Temple treasury. Thevery fat that the evangelist refers to the �rih� seems to indiatethat he wants to stress that the alms they gave were substantial. Ido not think that he means to rail against or ritiize the rih oranyone else. What I think he is trying to do is to show exatly wheretrue Christian poverty lies, and, in doing so, stressing its intimateonnexion with genuine love. For, even though it is true that all thevirtues are grounded on harity, it is lear that poverty is partiularlydependent on harity. Our Lord does not ondemn here either therih or their alms. All he does, at least as I see it, is to side with thepoor widow: Truly I tell you, this poor widow has put in more thanall of them. Indeed there are many generous people who have givenquite a bit to God. When I look bak over my own life, I myself anmake up a fairly omplete list. But, although that may be importantto me, perhaps I have used it to avoid the real question, preventingme from grasping the truth. I rather feel I have used this relativegenerosity of mine to hide from myself the fat that I have not givenGod the very best part, the most intimate part of my heart, or whatI saw as my world and my life. It is as if I had deided, more or less5Lk 7:47.



The Poor Widow 121unonsiously, that God would have to make do with what I gavehim; and he should even be quite happy with that, beause it wasnot little what he was reeiving.But now here is this woman who, in spite of being truly needy,as our Lord tells us, has given all she had to live on as alms to theTemple. This means she had nothing to subsist on, no resoures atall to live on, if I have not misunderstood the Gospel aount. So, itwas her very own life that this woman was giving up. And it is learto see that the fat that she, by doing what she did, was ompelledto put her entire trust in God, on�dent that she would be listenedto, in no way redues the value of her ation.I sometimes ask myself, apropos of all this, whether it wouldnot be better to be poverty�striken and therefore to have a moreinlined disposition to give up everything. For the text seems to besaying just this: the needy are in a better situation to make realthis kind of self�surrender.6 But, sine I do not want this questionto de�et me from my main problem, I hasten to remind myselfthat indigene falls short of Christian poverty. A person an beneedy without being truly poor in the Christian sense. That doesnot prevent the sense of one's own indigene from being somethingbeautiful and desirable; as I myself experiene when I see me as Iam: poor, naked and needy. For, then and only then, do I sense thatI am on the path that leads to true poverty, to the fullness of truth,and, ultimately, to God (Rev 3:17).What this woman gave, therefore, was nothing less than her life.Unfortunately I am so austomed to that expression that I suspet6It may be worth pointing out here, one and for all, that words and phraseslike �giving up everything,� �giving one's life,� �poverty,� �indigene,� and similarones, are being used by the author in an entirely supernatural sense; withoutthe politial or soiologial onnotations that modern Christianity gives them,onnotations that the author would have onsidered totally strange.



122 Alfonso GálvezI am using it deprived of all its pungeny and sharp points, as if itwere a pebble, so it no longer has any partiular punh for me. I amvery familiar with the framework of things that make up my life andI know how di�ult it is to be detahed from them. Maybe that iswhy, now and then, at those times when I want to believe I am doingwhat I ought to be doing, I take some of these things and give themaway. But I am always trying to deeive myself: for I give them withone hand while at the same time hiding the other hand, whih is theone that is holding those very things that I just annot let go.I am sure that this happens to me beause I am afraid that if Igive up everything I have, surrendering my own life and the purposeof my life, I will not be able to live. So I resist giving up everythingand therefore I bend on understanding these things in my own way,the worldly way, not God's way, whih is the true one. That mustbe why I feel sad when I read any passage in the New Testament.It is a sadness whih I realize has no bitterness or hopelessness init, but there is an element of nostalgia; and there are those gentletears whih sometimes our not�yet�perfet love auses us to shed,or the memory of things that ought to have been and never were:like the traveller who never reahed his destination, or the hrysalisthat never beame a butter�y, or stunted, dried up stalks that neverprodued any grain. . . In the last analysis tears shed by a love thatnever was Love.I have often meditated on the famous words of Saint Paul: Itis no longer I who live but Christ who lives in me.7 The most Ian say is that I think that I have a vague presentiment of theirdepth and beauty. I quite understand I should not be satis�ed withthat presentiment. Presentiment is like stopping on the threshold ofsensing without atually pereiving things as they really are. And I7Gal 2:20.



The Poor Widow 123know that my destiny is not to stop there, outside the gates; muhless to leave them losed, but opened wide, so that I and othersan go in and out. And above all, so that He whom we are alwaysawaiting an go in and out, easily and without delay: Behold, I standat the door and knok; if any one hears my voie and opens the door,I will ome in to him and eat with him, and he with me. . . 8 He whoenters by the door is the shepherd of the sheep. . . 9 I am the door; ifany one enters by me, he will be saved, and will go in and out and�nd pasture. . . 10 Therefore, despite my fear that I might end up notbeing able to live, as I said before, I have always had a longing and adesire to make my own those words of Saint Paul about it being nolonger I who live; and also what he goes on to say: but it is Christwho lives in me. Beause, if I truly had given up what onstitutedmy whole life and its purpose, and therefore was not able to live itbeause I had lost it, then I would have to �nd it some other way.For, some way or other, I have to live my own existene and ful�llmy own destiny: If, then, on the ommon land,no more am I to be seen or found,you will say that I am lostthat, wandering love�striken,I lost myself and was won. 118Rev 3:20.9Jn 10:2.10Jn 10:9.11Saint John of the Cross, Spiritual Cantile:Pues ya si en el ejido,no fuere más de hoy vista ni hallada,diréis que me he perdido,que andando enamorada,me hie perdidiza y fui ganada.



124 Alfonso GálvezThe last verse of the stanza is really an eho of our Lord's words:Whoever loses his life for my sake will �nd it.12 Therefore, if I alsohad been able to lose my life for love's sake, I would have foundit again; but I would have found it enhaned, as Saint Paul did,and then Christ would live in me. Jesus promised this very learly,with referene to the Euharist: He who eats me will live beause ofme.13 I would have needed to give up everything, hanging my lifefor another as love requires, so that my wrethed existene wouldhave been hanged into the existene of Jesus. Then I would haveseen ome true what the Apostle says: It is Christ who lives in me.And what Saint Teresa says:I live without living in me,and I hope for suh a lofty life,that I die beause I do not die.14

12Mt 16:25.13Jn 6:57.14In the original: Vivo sin vivir en míy tan alta vida espero,que muero porque no muero.



II
As I see it, my problem is nothing other than that of giving upeverything and surrendering my life for love's sake. I am onvinedthat only then will I �nd my true life, as our Lord says: Whoeverloses his life for my sake will �nd it.1 A very beautiful reality, andyet I �nd it di�ult. I would go so far as to say that, were it not forfaith, I would think it impossible to reah.And that is not all. As the years go by I have beome moreand more onvined that not only is it di�ult to put that realityinto pratie: it is even di�ult to understand it. For, either wenever manage to omprehend it totally, or we misunderstand it. Iask myself whether it is that we do not live it beause we do notunderstand it, or, rather, we do not understand it beause we do notlive it. But, speaking for myself at least, I am afraid it has more todo with the latter.When I was a young man I eagerly meditated on our Lord'swell�known statement: Whoever loses his life for my sake will �ndit. And then I related it to my life: my projets and plans during1Mt 16:25.



126 Alfonso Gálvezthose years, my areer and my future, not forgetting all the immensea�etions harboured in my heart. I prepared, enthusiastially, to giveup everything, onvined that that was the right way to respond toour Lord's all, and onsequently I had nothing else to give. I did notrealize that I was being naive, until the point ame when I disoveredthat my renouning those things did not ost me muh of an e�ort.Looking at these things from a good point of view (I mean su-pernatural) I saw that they were not as preious or important as Ihad thought. When all is said and done, what were these plans andprojets of mine really worth? I was bright enough to know thatI was not going to be a sholar, and I had enough ommon senseto realize that, even if I did beome a sholar, would anything ofany transendene have resulted from that? My areer, my life, mythoughts, my yearnings and my heart were all hurning around inmy brain. . . Fortunately I have always had a good idea of what myheart was and was not apable of. It was not di�ult for me to reahthe onlusion, taking all this into aount, that, sine I was so poorand of suh little aount, anything I ould ever do or give wouldalways be very meagre indeed.It always has astonished me how wrongly the virtue of povertyhas been usually understood. Were I to use an infantile pun I woulddare to say that we have a very poor onept of the virtue of poverty.Our poverty is so poor it has hardly anything to do with that Chris-tian virtue.I think that, just as there are virtues, suh as hastity and sin-erity, that are di�ult to disguise, either you live them or not, thereare, also, other virtues that seem to lend themselves more easily todeeption �self�deeption or deeption of others�, humility beingone of them. However, in the ase of poverty, something unusualhappens: despite its amazing tendeny to be denatured and misin-



The Poor Widow 127terpreted, poverty has a very speial aptitude to projet a onviningseal of legitimay; so muh so that it an pass itself o� to everyoneas good and genuine when it is not.When I was young, I was very impressed to read that Saint Fran-is had married Sister Poverty, though I did not know very well whatthat meant. Now that I have got a lot of years behind me I am begin-ning to think that we have preferred to onfuse poverty with thingslike meanness, misery, and even lak of generosity and of heart.2 Forsometimes it is found in distorted, debased forms whih really an-not be ompared with a virtue whih is the greatest of all, harityapart. As I see it, Christian poverty is not just a matter of givingup some of the omforts of life, or even all of them. Poverty is not2The author had no experiene of the lamorous, spetaular forms povertyhas adopted among ertain Christians of our time, partiularly leris; formsadopted, they say, for pastoral reasons or whih, others say, are just playing tothe gallery. That is why it is not unommon today to ome aross priests wholaim to be bearing witness by working as plumbers, eletriians or briklayers.I for my part am quite suspiious of spetaular poverties, poverties shoutedto the four winds. With or without pastoral motivation, true poverty is suhthat it always passes unnotied: whether one likes it or not, it is always in theeyes of the world a poor virtue not very apt to be applauded. The poverty ofJesus Christ, the authentiity of whih is unquestioned, was never a spetaularpoverty: he dressed elegantly (Jn 19:23), and his life was normal enough as tomix undisriminatingly with all kinds of people; hene he was aused of eatingwith tax�olletors and sinners (Mk 2:15; Mt 9: 10�11; Lk 5: 29�30).I also think that the �gure of the poor priest, simple and with no ambitions�not even the ambition to be known� is something also needed. Plumbing andbriklaying ount with quite a number of ompetent people already who havemade them their trade, but there are spei� funtions whih only a priest anperform: suh as the elebration of Mass, preahing, Confession and administer-ing the other saraments, or atehesis, to mention some. Of ourse, nowadaysanyone who onentrates on suh tasks, and nothing else, is looked down on asa poor fellow. But, then, who is the man truly poor. . . ? However, what theauthor goes on to say later seems to prove me right.



128 Alfonso Gálvezthe same as just giving up money, for example; or travelling by mulewhen you ould go in a arriage; or going o� to live in a abin orsomething when you ould be in a omfortable house. These, andlots of other things like them, an be done but not be virtuous inthemselves (1 Cor 13:3). And therefore they would have nothing todo with the Christian virtue of poverty.I hasten to point out, however, that I have nothing against peo-ple who do some of those things, or even all of them at the sametime. True, even though they do not onstitute poverty yet, they anlead to it; of ourse, you have to take into aount that intentionsare here the key thing. Therefore, not only do I refrain from sayingthat these are bad things: I am onvined that everyone is entitledto do them if they so wish; even despite the inonvenienes some ofthem may involve: travelling by mule, for example, an mean losinga lot of time and ausing some risk to your health; but again thereis no aounting for taste. . . Certainly it would be very desirablethat those who go in for suh things should not laim they havea monopoly on Christian poverty; or projet themselves before theworld with haloes of martyrs, who in this ase are famous and ap-plauded. Saint Paul seems to have been thinking along these lineswhen he said that these things are worth nothing if they have notgot the right motive behind them, a motive whih annot be otherthan pure love (1 Cor 13:3).I am astonished when I �nd people laiming that Christian pover-ty onsists in that sort of things. I think that suh view of realitydebases the ontent and the grandeur of the virtue of poverty. Myastonishment inreases when I hear it said that if all this is done it isin favour of the poor, and that this has to be arried out even at the



The Poor Widow 129expense of skimping on divine worship. It looks rather as if we willend elebrating Mass with vessels made of tin or earthenware, so wean get rid of the ones made of preious metals and help the poorwith their sale. I do not think anyone would objet to that happeningif it really were true, very unlikely as I see it, that anyone had to gohungry on aount of the dignity of divine worship. Anyway, I amnot trying to establish dotrine on this point; I am not a theologianand I have no authority of any kind: in this as in everything else I goalong with whatever the Churh says. I would just dare to say that Ithought this whole matter was settled one and for all by our Lord'sremark to Judas, and others who thought like him on this subjet,in a text everyone is familiar with (Jn 12: 1�8). Besides, I do notbelieve that anyone has gone hungry through rendering appropriateworship to God; in fat I think it would be di�ult enough for usever to honour God with a su�iently digni�ed worship, or with theworship He surely deserve.I am sure that �in the unlikely event that anyone might readthese thoughts of mine� no one would dare ause me of ingenu-ously thinking that there is no hunger in the world. I have personalexperiene of hunger and the su�erings of people, beause I havelived in some of the most di�ult regions on this planet. I haveshared with my parishioners real need when we had no food to eat;and I have wept with them, seeing them prostrate with pain whenwe laked dotors and medial supplies. But I am ready to say be-fore God that, in that situation, it never entered my mind I had animportant role to play, never mind that I had to bear witness. Isu�ered with the hildren the Lord had given me for the simple rea-son that I loved them and beause I sinerely believed that I loved



130 Alfonso Gálvezin them the su�ering Jesus, without giving it another thought.3 Ithank God for the grae of being at one time in that group of people3If the author had been writing nowadays, he would probably have availedhimself of the hane to speak about bearing witness and other similar onepts,but rejeting the meaning usually given to those words today. Let your lightso shine before men, that they may see your good works and give glory to yourFather who is in heaven (Mt 5:16). But light does not shine for people to seeit; it simply shines, and people see it. The Christian does not do things inorder that people will see him and be onvined; he ats solely out of love,whih is the only thing that an win people over: Jesus said to them, �If youwere blind, you would have no guilt; but now that you say `We see,' your guiltremains� (Jn 9:41). Hene it is quite lear that the key thing is not the sheerfat that people see us; for, as our Lord also said: This is why I speak to themin parables, beause seeing they do not see, and hearing they do not hear, nordo they understand. With them indeed is ful�lled the prophey of Isaiah whihsays: `You shall indeed hear but never understand, and you shall indeed see butnever pereive. For this people's heart has grown dull, and their ears are heavyof hearing, and their eyes they have losed, lest they should pereive with theireyes, and hear with their ears, and understand with their heart, and turn to meto heal them' (Mt 13: 13�15). And elsewhere: Beware of pratising your pietybefore men to be seen by them (Mt 6:1). Someone may say that it all has to dowith intentions; true, but without one's realizing it one's intention tends towardsthe side whih is being stressed. And nowadays there is too muh talk aboutthings like the witness of poverty, and ommitment to the marginalized �thingseveryone agrees about. But they forget that neither poverty on its own nor themere fat of living among the underprivileged onvines anyone. The Bible is fullof passages whih show that man does not easily allow himself to be onvinedby what he sees. It seems as if the only thing that an win him over is genuinelove, nothing else. This happens in the ase of our Lord; the linhing proof ofthe Resurretion passes �rst through the trial of love: death on the Cross, withmirales now a thing of the past, the very mirales whih would have been ofno use were it not for the Cross. As I see it, what the Christian people reallywant to see is not the priest who beomes a plumber in order to be poor, but thepriest who is, simply, a poor priest. The �gure of the poor priest �like that ofthe poor Christian� is something very serious; and it ertainly has no need ofeletriity or plumbing. I know more rih plumbers than I do truly poor priests.



The Poor Widow 131who had the good fortune to share the hunger and su�erings of theirbrothers. There were even times in the ourse of my priestly lifewhen I had to beg for alms in order to be able to eat. But I do notthink that the hunger and su�ering of mankind will ever be solved,or lessened in the slightest, by lowering the deorum of the worshipthat is due to God.I have always believed, without laiming that anyone should feelobliged to think along the same lines, that poverty is a virtue whihomes next in the hierarhy after harity, and that both those virtuesare equally arduous to pratise. Of ourse, I am referring to genuinepoverty and genuine harity. For, as I have already said, poverty aneasily be deeptive, and does not mind using disguises and adoptingforms whih have nothing to do with the true virtue of poverty.Someone may say that the same happens with harity; whih is true.After all, these two virtues depend muh upon eah other. For mypart I an say that I have spent most of my life seeking God as bestI ould; falling down here and getting up there; and it is only now,at the end, that I am beginning to see that that searh is nothingother than a struggle to pratise poverty. The only thing I everdreamt about in my life was to give everything to God. And I thankhis kindness for never letting me beome dispirited, even though Ihave realized many a time that my dream never ame true. Godhas made me understand, however, that it may all be part of thesame game; in the sense at least that awareness of my wrethednesshas given me a sense of indigene whih is not that far away fromtrue poverty. When all is said and done, poverty is a very destitutevirtue; it is so unadorned, so unattrative and unentiing, that notonly does it usually pass unnotied but most people even �nd itunappetizing and undesirable. Who, for example, likes being in theompany of people who are destitute. . . ? And that is exatly what



132 Alfonso Gálvezmakes poverty di�erent from humility. Humility an pass unnotied,even to itself (partiularly to itself); whereas poverty is a despisedand little desired virtue, and all the more so ever sine her �rsthusband wedded her on the ross, as Saint Franis of Assisi used tosay. I think that I will reah the end of my life onvined that mypoverty has amounted to nothing more than the fat that I failedto be poor, despite always wanting to be poor. Here again it alldepends on the heart of God; beause poverty is really a grae andtherefore it is also a question of love.I said earlier that my life has been nothing but a searh for God.And that that searh has turned out to be a struggle to pratisepoverty. Just like the rih people who were queuing up at the Templetreasury, it did not take me muh of an e�ort to give God what Ihad left over. However, I always knew that the real problem andits solution did not lie there but in something muh more di�ult,somewhere I felt I ould not reah if I had to rely on myself alone.For it was not a question of just giving what I had left over, but ofrenouning everything that made up the entire fabri of my life. Itdid not matter whether they were big things or little things, and Ieven feel that the little things put up more resistane to leave me;beause the big things I had already handed over, or so I thought. Infat, what I really had to give up was my life. Although, of ourse,and as it happens to everyone, I knew that it was too hard for meto ut myself o� from my life and die to myself: whih is preiselywhat true poverty is all about.Hene the danger of the substitutes, as I said earlier. Seemingly itis all a matter of going to live in a poor neighbourhood, of travellingin a bad arriage or in the globetrotter wagons that Saint Teresaused (and spending bad nights in bad inns, as the Saint used todo), of going around dressed as a beggar or in some other strange



The Poor Widow 133garb to attrat people's attention, or lots and lots of other thingsnot worth listing. Some of my brother priests say that this kind ofthing needs to be done to show that we are the same as other people.Nevertheless, some times I suspet that what people really want isto see us as di�erent. Anyway, it may be true that these things aregood, although I �nd they have a basi defet as far as poverty isonerned: they aim at a poverty whih shines out, whereas povertyis anything but shining: that in fat is why it is poverty. Therefore,I wonder whether all this is not just a pretext for not takling thequestion seriously. Fortunately it is not within my ompetene tojudge intentions (Mt 7:1). As a Christian I make an e�ort to presumethat people's intentions are good, and I do not �nd it very di�ultto do that. Unfortunately, that does not solve the problem, beauseintentions an be wrong and do a lot of harm to souls. Besides, thereis my personal problem.I am onvined that poverty is not a matter of having more or lesspossessions or enjoying better or worse failities. That is why I ouldnot be at peae if I would go o� to live in a poor neighbourhood, forexample, and think that everything is alright now. Nor do I thinkthat it would be enough to give up everything I have to buy food forthe poor, to give another example; beause, nevertheless, it ouldhappen, like Saint Paul says, that it will do me no good whatever(1 Cor 13:3). The Apostle seems to have been thinking along theselines and not giving a lot of importane to the sheer materiality ofthings. He said of himself: I know how to be abased, and I knowhow to abound; in any and all irumstanes I have mastered theseret of faing plenty and hunger, abundane and want. I an do allthings in Him who strengthens me.4 From this we an take it that,as he saw it, both poverty and wealth a pari, an only be borne with4Phil 4: 12�13.



134 Alfonso Gálvezthe help of Him who strengthens us. And maybe that is the keyto everything. I think that poverty, sublime virtue among virtues,is something more serious, more di�ult and more beautiful thanpeople usually think.I have been reading Saint Thomas Aquinas' treatise De Perfe-tione Vitæ Spiritualis. In Chapter 6, I found an illuminating passage,apropos of this subjet, whih I refuse not to quote here:5�The �rst among the material possessions to be renouned arethose extrinsi goods that we all rihes. Our Lord ounselled usto relinquish them when He said, If thou wilt be perfet, go, sell allthat thou hast and give to the poor, and thou shalt have treasure inHeaven; and ome, follow me (Mt XIX, 21). . .�The utility of this ounsel is again shown us by those words ofour Lord, A rih man shall hardly enter into the Kingdom of Heaven(verse 23). St. Jerome tells us the reason for this di�ulty. It is,he says, beause it is hard to despise the rihes that we possess. OurLord does not say that it is impossible, but that it is hard, for a rihman to enter the Kingdom of Heaven. For di�ulty does not meanimpossibility, but signi�es infrequeny of performane. And, as St.Chrysostom says in super Matth., the Lord goes further, provingthat it is impossible, for He says: It is easier for a amel to passthrough the eye of a needle than for a rih man to enter the Kingdomof Heaven (verse 24). From these words, says St. Augustine inde quæst. Evang., the disiples understood that all they that ovetrihes are inluded in the number of the rih; otherwise, onsidering5The long quotation from Saint Thomas whih follows is given in Latin inthe manusript, and some parts are quite illegible, whih is why I have had togo bak to the text of the Saint himself and translate it. The text is taken fromthe Marietti edition (1954), and I had but to orret the manusript in someexpressions of little importane, exept for the urious fat that he wrongly gavethe hapter as six instead of seven.



The Poor Widow 135how small is the number of the wealthy in omparison to the vastmultitude of the poor,6 they would not have asked: Who then shallbe saved?�From these two utteranes of Our Lord it is learly evident, thathe that possesses rihes, will, with di�ulty, enter into the Kingdomof Heaven. For, as He says elsewhere (Mt XIII, 22), the ares ofthis world, and the deeitfulness of rihes hoketh up the word ofGod, and it beometh fruitless. In truth, it is impossible for thoseto enter Heaven who love money inordinately. Far easier is it for aamel to pass through the eye of a needle. The latter feat wouldindeed be impossible, without violating the laws of nature. But, ifa ovetous man were admitted into Heaven it would be ontrary toDivine Justie, whih is more unfailing than any natural law.�And I annot resist the temptation to interrupt Saint Thomas'text for a moment to savour it and enjoy his exegesis. It is a breath offresh air, a �ood of lear thinking and full of ommon sense. Some-thing quite di�erent from the exegesis one so often omes aross,whih is either too tehnial, aessible only to experts (thoughsometimes I suspet it is only hot air; maybe beause I am no expertand I do not understand it) or else too bland, too sweet and ratherempty, designed presumably for bored, devout old ladies. By on-trast here we have the Gospel read without any preoneived ideas,and with love; with a sinere desire to learn what our Lord is saying,beause his words, as He himself told us, are spirit and life. Spiritand life, therefore; and not the sort of tehnial researh sholars goin for (dissetion of a dead adaver) whose meaning I never quitemanage to disover. I smile when I think of what ertain know�allswould say if they read this �the sort of people who would squashme with their sholarly arguments. Fortunately I am not writing for6Whih was even more true in the period when Saint Augustine was writing.



136 Alfonso Gálvezthem or for anyone, but simply to tell me my own thinking. And, ofourse, I ontinue to believe that to understand the Gospel it has tobe read with love. I was going to say with pure eyes; but sine thereis no one who an laim to have suh a pure gaze, the net resultwould be that no one ould read it. That is why I think that goodwill and a sinere desire to listen to God are enough. Enough, butalso neessary. I sometimes think, in onnexion with the Gospel,that it may not matter so muh whether you are good or bad (Iertainly am not good) as to strive sinerely to make the Gospel livein us. I am sure that, for Saint Thomas, the Gospel was the soul ofhis life, and that was why he was able to understand it. And whatis no less important: that was why others understood it when hepreahed it. As regards the kind of homilies we preah, so beau-tiful and brimful of oratory (I have never properly understood theexpression sared oratory),7 they give me the impression that theyare saying nothing: they go o� in one diretion, and the people inanother. As happens with parallel lines, our speehes never meetand fail to onnet with the real problems souls have. That perhapsis due to the fat that the Gospel does not beome alive in us (weneither meditate on it in prayer, nor do we ruify ourselves on it),and therefore our vague perorations, whih go over people's headsyet are miles away from heaven, almost never oinide with real life.That is why they do not hold people's attention, why people listen tous less and less. Ever sine I was a hild, even before I made my �rstommunion, I had a great love for Saint Thomas, though I annotremember why. Now I realize that it was simply that God loved me7Our author did not grasp what in his time used to be alled sared oratorybeause it was more oratory than sared. And I agree with him. Nowadaysoratory has hanged, and it would ertainly not like to be alled sared. Ofourse, among other things that are di�erent about it is the fat that it now hasnothing whatever to do with oratory either.



The Poor Widow 137a lot and hose to give me a great love for the truth. However, it istime to lose this parenthesis and go bak to Saint Thomas' text, totake up the thread of my digressions on poverty and the poor widowof the Gospel.�Hene, we see the reasonableness of Our Lord's ounsel; for aounsel is given onerning that whih is most useful, aording tothe words of St. Paul (2 Cor, VIII. 10): Herein I give my advie,for this is pro�table for you. If we wish to attain eternal life, it ismore advantageous for us to renoune our possessions than to retainthem. They that possess wealth will hardly enter into the Kingdomof Heaven; the reason being that it is di�ult to prevent our a�e-tions from being attahed to rihes, and that suh an attahmentmakes admission into Heaven impossible. Therefore, Our Lord, withgood reason, has ounseled the renuniation of rihes as our mostpro�table ourse.�It may be objeted, however, that St. Matthew, St. Bartholomew,and Zahaeus were rih; nevertheless, they entered into Heaven. St.Jerome replies that we must remember that they had eased to bewealthy at the time of their admission to Heaven.8�Abraham, however, never lost his wealth, but, as we read inGenesis, died a rih man, bequeathing his property to his sons. A-ording to what has been said before, how then ould he be perfet?Nevertheless God said to him, Be perfet (Gen XVII, 1).�This question, therefore, annot be answered if we hold thatit is the mere renuniation of wealth whih onstitutes perfetion.8With all due respet, I think this is rather naive of Saint Jerome. I do notknow what the author of the manusript himself thought about this, if in fathe was aware of it. Saint Thomas, for his part, does treat the question moreseriously, as we will go on to see.



138 Alfonso GálvezFor, if suh were the ase, no one who was rih ould be perfet.9If we onsider arefully Our Lord's words, He does not say thatperfetion lies in giving up what we possess, but He mentions thisrenuniation of our possessions as a means to perfetion. We seethis by His own words, If thou wilt be perfet, go, sell all that thouhast and give it to the poor, and follow me. The following of Christonstitutes perfetion; the sari�e of rihes is a means to perfetion.St. Jerome, in super Matth., says, As if to show that merely giving upour possessions does not su�e to make us perfet, Peter mentionsthat wherein perfetion onsists, when he says, We have followedthee.�That is the end of the quotation from Saint Thomas that I wantedto bring in. It seems to make it lear that the really important thingis following Christ, and that poverty is simply the way to ahievethat. Of ourse, it is taken as read that the poverty being spoken ofhere is Christian poverty, whih is the true poverty. A muh moreserious, more di�ult and more beautiful poverty than what thosewho try to manipulate it make out. Poor, unfortunate poverty, somistreated ever sine her �rst husband wedded her on the ross. . . !However, I would say that now poverty is more despised thanounterfeited; whih maybe is muh worse. Anyway, I am still of theview that it is the most beautiful virtue after harity. Or perhaps9I think the important thing here is not so muh the sriptural basis the saintbegins from as the orret dotrine he establishes in lear and forthright terms:This question annot be answered if we hold that it is the mere renuniation ofwealth whih onstitutes perfetion. And partiularly in what he goes on to say,as we will see, where one annot but be in awe of the saint's grasp of sounddotrine and his freedom from prejudie. As the author of the manusript goeson to underline, as Saint Thomas saw it perfetion does not depend on whetherone does or does not give up one's wealth; it onsists in following Christ, thoughthe one thing helps the other.



The Poor Widow 139they are both equally beautiful, beause deep down they really arethe same thing. For it is not possible to be truly poor unless youlove, and you annot attain true love without poverty. Therefore, Ithink that real, authenti poverty is as di�ult to pratise, and asbeautiful, as true love. That is what I mean to write about next.





III
I have already said that for me poverty onsists in giving upwhat onstitutes the �warp� of my life. This �warp� is our Lord andthe hildren He has plaed in my are. Nothing else. I would evensay that my entire life is the Lord, beause I also owe my hildrento him. They are the best gift he has given me, as an earnest of hislove, and I love them with the same love as I love Him. If they arenow my hildren, it is beause they are his; and, as we know, loveholds all things in ommon.In spite of my falls and failings, whih have been many, my lifehas never had any other aim than Jesus. When I felt lose to him, Iexperiened the joy of his presene and the fear of losing him; when Ifelt far from him, I su�ered intensely the sadness of his absene andmy yearning for his a�etion. Our Lord granted me the grae, whenI was still very young, of realizing that only He ould give meaningto my life. I always knew that I had been born to love and to beloved, and it did not take me long to see that no merely human beingould ever �ll the desire for tenderness I felt in my heart. This wasnot something I needed to learn through disillusionment or failure.



142 Alfonso GálvezFrom my youth onwards I loved those around me intensely, althoughI suspet no one ever notied it. And at the same time I kept onsearhing. I was always searhing, even though I knew that no onewas going to respond to this love I was giving and in the way thatI bestowed it. I went along like that until I enountered our Lord,and with Him the joy and meaning of my life. At long last, for the�rst time in my life, my heart felt full.The years went by. I will never forget the day when I asked ourLord to aept my life; in fat, He himself was my very life. I o�eredhim our mutual friendship: my friendship for Him and His for me.Together with friendship I o�ered Him our mutual a�etion: minefor Him and His for me. In this way I gave Him what went to makeup the joy and the meaning of my life. Everything that made mefeel happy, inluding the joy of knowing that He too was happy withme.I think it was a sinere o�ering. I am able to say that whenI made that o�ering, I was onvined that I had nothing else togive. Everything else, whih I had surrendered, I now regarded asunimportant little things. The plans I had as a hild and a youth,my interest in my areer, my friendships and youthful a�etions, thejoy of human love found in marriage. . . Prior to this, these had beenmy world and I had generously given them up, out of love.But it was di�erent now. What I gave up at that time, a deisivetime for me, was not my life, but his, Jesus' life. It is very di�ultfor me to write about this; but I will at least try to larify mythoughts and tell things in the order they happened. I knew whatthat o�ering meant; and I still know it, though I �nd it impossible todesribe. The generous desires of my early years, when I was keen too�er my own life, were not di�ult to understand. Beautiful, happymemories of youth. I had given absolutely everything to our Lord.



The Poor Widow 143I was still quite young when I began to realize that the only truejoy in this world is the joy that omes from perfet love, or the joyone reeives in exhange when one gives up everything. Now I ansee that it is very easy to be generous in that sort of way, beauseone gets muh more than one gives. At that time I felt so happythat I just ould not see that there was something else I still hadto give up: the very joy I reeived when I gave everything up. For,although it is true that one an always go beyond, in one way oranother that is even more true in the ase of love. I would even saythat love onsists preisely in pressing on more and more, aiming ata �nal goal whih never turns out to be �nal.I have already said that our Lord and the hildren he gave mewere the only basis of my life. They were everything I had and Iwanted nothing more, beause I had everything when I had them.Until I disovered that that was the root of the problem. For, if I nowhad everything �after giving up the things that were my world� Iwas still not truly poor, genuinely needy. It was lear to me that Iwas still in fat a rih man, given that it is an undeniable fat thatpoverty is simply a matter of being truly needy.But I will take it step by step to put my thoughts down on paperas learly as possible and to the best of my memory. First therewere my hildren; for it was only later that it happened that I wasalso left without Him. . .I had meditated many times on the text of Saint John: Godso loved the world that he gave his only Son.1 I always thoughtthat God ould have given no greater proof of his love, beause Ido not think that there is any greater love than that of a fatheror a mother for their hildren. It is indeed true, as our Lord said,that greater love has no man than this, that a man lay down his1Jn 3:16.



144 Alfonso Gálvezlife for his friends,2 but that only on�rms what I have said. Fora father, his hildren are his best friends, and muh more than hisfriends, beause they are nothing less than his hildren. The �gureof Abraham preparing to sari�e his son in order to do what Godommanded is a truly grandiose one. That is why I was always soimpressed by our Lord's words: He who loves son or daughter morethan me is not worthy of me.3Now that I am in the evening of my life, I realize that the realfous of my struggle with the angel of Jaob (that is, God) has alwaysbeen my hildren. They are the only thing I have owned in my life.God asked me, when I was a young man, to give him what I had,and I did so. Then, keeping his promise (Mt 19:29), He endowed mewith my hildren. This truly divine gift whih meant that they and Iwould love eah other to the end.4 I am sure that we would not haveloved eah other so muh if they had been hildren of my body. Upto then I did not know that it was possible for human beings to loveand be loved like that. I saw them as truly my hildren, as genuinebrothers and sisters of mine and sinere friends. All at one and thesame time, and to the highest degree. Sometimes I thought that thatwas what God wanted all for parents and hildren of this world, butI have rarely seen it happen in pratie among the families I haveknown. But my personal experiene has been di�erent. Even thoughI never had any doubts about our Lord's promise, I have experienedthe truth of it in my own life in the most marvelous manner I ouldhave imagined. I am not a theologian and therefore I do not knowwhether, paralleling what happens in the Trinity, the most perfetform of love vouhsafed to man is the love between parent and hild.2Jn 15:13.3Mt 10:37.4Jn 13:1.



The Poor Widow 145But I am quite sure that I loved my hildren intensely and that theyloved me in the same way. Many a time I shed tears thinking thateven if I had o�ered my life to them I still would have given nothing.And, also, sine my life has learly never amounted to muh, I havethe feeling that I will reah the end and die wishing that I ouldhave presented them with a truer and more worthy life.Yet in spite of everything it was beautiful. They and I thoughtthat our giving our lives to eah other �my giving them mine, andtheir giving me theirs� really amounted to very, very little. Ourlove, being genuine, desired to give everything; but we knew that itwas still an imperfet love. Surely enough our mutual, atualizedlove wanted to love till the very end; but sine he was not able to,it seemed to him he was loving very little. Beause he wanted tosurrender everything and he always fell short, he thought he wasgiving nothing. And this, in fat, was true. Only God an love withperfet love; and only He, therefore, an give everything and reeiveeverything. Yet I do reall that experiene with great joy. Thanks tomy hildren, and despite my mediority, my life has followed a pathof love and has been a life of love; even when my love was imperfetand strayed, it still ontinued to be a searh for total Love. A totalLove whih always took tender are of me and led me bak to theright path when neessary.That is why I said earlier that my love for my hildren was aonstant struggle, like the Angel's wrestling with Jaob. At all timesthey were my only and sole possession. Through them God �lled mefull with happiness; I neither had nor desired any other thing. Ialways loved them with the same love as that with whih I loved ourLord; not only beause it was He who had given them to me, butbeause I have only one heart and one soul. I have never believedthat one an love in di�erent ways, beause love is one and it �ows



146 Alfonso Gálvezfrom only one soure. In spite of everything, as I said before, myhildren are the only thing that I have had to strive hard for duringmy life. And now that I have ome to the end of it I understand thateverything has been a trik played by God. For love also has its ownrepertoire of triks and stratagems, and it often uses them. All oneneed do is read the love story of the �Song of Songs� to know whatI mean. That is why I have the suspiion that God has made mewondrously rih, by the splendid gift of my hildren, and he musthave had some urious and undoubtedly loving reason for doing so.I am inlined to think that our Lord has done the same to me as Hedid to himself: he made me rih so that I ould be poor (2 Cor 8:9).To put it another way, He gave me my hildren so that they shouldbe mine and thus I ould give them to him.I think I an truthfully say I never resisted giving them up. Thatdoes not mean that it did not take me an e�ort, even involvingbattles whih I am not embarrassed to all heroi. It has been theonly real struggle of my life and it has shaped and �lled my existene.Sometimes it ourred to me that this trial was too ruel and toopainful. But now I see that we men are very small�minded and donot think nearly enough. I did not realize, as I said before, thatGod had made me rih so that I might freely make myself poor; or,as Saint Paul says, so that by his poverty I might beome rih.5 Ifhe wanted that I were really poor he had to make me really rih;su�iently rih so that I ould turn myself, out of love, into a full�blown poor man. If God wanted me to love the All ompletely, hehad to give me something that I would value as muh as the All,something I ould o�er up to him. Only in that way ould I give allto the All and attain perfet Love.52 Cor 8:9.



The Poor Widow 147I should like to add in my favour that I never thought that Godwould want to rob me of my hildren. I knew well that they werehis and that it was He who had given them to me. But there wassomething more whih I had then only a presentiment of, and whihnow that I am older I at last understand. I refer to the fat that lovegives everything and reeives everything, sine in the last analysis itworks by reiproity. That is why I needed to give up everything Ihad if I truly wanted to hold on to my hildren. But now they wouldbe mine in the heart of God, whih is the only plae where one antruly possess all things: Deus meus et omnia. And that was not all.I at last realized that it was not a matter of having or holding on tomy hildren; love gives up everything and does not look for anythingin return. . . , unless it be the very person of the Beloved.Seemingly you have to be old to learn these things. That is why Ismile when I hear people talking about poverty and using some verystunted ideas. They talk about wealth and money, about propertyand reature omforts, about fame, honour, power. . . , and lots more,as if it were true that it osts a lot to give them up. And maybe itdoes, beause very few people do give them up. But it is unbelievablethat anyone should think that poverty is just a matter of not havingsuh things. It is quite empty�headed to think that poverty onsistssimply in a lak of omfort, respetability or money. Have not therebeen many people in the world who had none of these things andyet were never poor. . . ? They quite arbitrarily put a high prie tagon something that is worth little or nothing; and then they delarethat all one needs to do is renoune that thing. . . and poverty isahieved. And so, ontrary to what I said before, you don't haveto be very rih in order to be poor; any mean�spirited person anbestow the title of poor man on himself. But that is not enough,not nearly su�ient. We an easily dedue that from the Bible: youmust be truly rih in order to beome truly poor.



148 Alfonso GálvezI hoose my words arefully: to beome poor. For, poverty, likeall the virtues, is a reality whih develops and grows over the ourseof a Christian's life. It is true that grae brings us all the virtues;but that does not mean we do not have to work at them thereafterhand in hand with God. In the last analysis virtues are habits,and habits �inluding these� have to be made before we an wearthem. The only thing is that these habits, being so speial, have tobe made by the person who intends to use them. Any other sort ofpoverty is not Christian poverty but wrethedness; no matter whatkind it is, it is wrethedness. That is why it has been possible for aworld austomed to manipulation and deeit to beome inapableof distinguishing those who are truly poor from those who are downand out. And I am not referring to the destitute or to beggarswhen I talk of people being down and out; I mean those who usepoverty as a front and do very well out of it. They have given upnothing, or at most very little, and yet they have not hesitated toostentatiously all themselves poor. Some of them have prolaimedthemselves paladins of the poor without ever having known whatpoverty is. They also usually laim that they beame poor in order tobear witness to poverty before the world; whih means, apparently,that their kind of poverty is designed to be shouted from the roof�tops, well known and winning everyone's admiration. Yet againstthis stands the undeniable fat that poverty never tries to make ashow of itself. To tell the truth, the only thing that poverty ouldpossibly show o� would be its nakedness; better yet, it would haveabsolutely nothing to parade. And if it has nothing to show, whatis it trying to make a noise about? I see a lot of people who paradetheir poverty and manage to be looked up to and respeted. Buttrue poverty, whih seeks to own nothing, has no honour, aquiresno fame, beause it takes no interest at all in being seen by men or



The Poor Widow 149looked up to or admired. It is not looking for that sort of thing,beause in fat it is not looking for or laiming anything.Poverty makes no e�ort to be known by others; it does not goaround looking for honour or dishonour. One would debase povertyif one thought it was just a matter of shedding things whih, whenall is said and done, have no value. Poverty has said an outright Noto everything. In the �rst plae to itself, whih is the same as sayingthat it has renouned its own life, its own �esh and blood. In thisonnexion, speaking for myself, I feel myself to be a father in Christ;my �esh and blood were my hildren, and therefore, as I saw it, Ineeded to renoune them in order to make my own self�surrender areal one. Like our Lord, who gives up his Body and Blood in theEuharist, turning them into true food and true drink.Children. . . And I am referring to my own hildren, of ourse,who are so good and whom I love so muh. It goes without sayingthat in order to be able to give them up, one needs to have them�rst, as always happens in the business of giving and renouning,beause no one gives what he has not got. That is why I have sooften said that poverty must pass through rihes if it wants everto beome true poverty. To put it another way, one �rst needs tobe rih in order then to beome poor. There are those who go nofurther than giving small things, or saying that they are giving them�maybe beause they have nothing better to give�, and who neversueed in being poor. Christian poverty, whih like all the virtuesmust be ompletely voluntary and freely desired, must also haveas its objet something whih is truly possessed and is worthwhile.Poverty onsists in freely divesting oneself of something whih was,logially, one's own prior to this �and something substantial, nota miserly alms. Poverty annot be anything other than giving upeverything to the point where it makes a euharisti o�ering of itself



150 Alfonso Gálvezin order thereby to beome, out of pure love, someone's food anddrink.Given that that was my understanding of things, then learlyI ould not be poor unless I gave up my very life. My �esh, myblood, whih was tantamount to saying my own sons and daughters.And, beause I have never liked fooling myself, I knew all the timethat anything less than that would mean giving our Lord leftovers.Exatly the opposite of what the poor widow did in the Temple: sheout of her poverty put in all the living she had.And now, as I write this, I realize the route one must take to reahthe point where Christian poverty lies. A route whih passes throughthree key plaes: �rst having reeived a lot; then reognizing that oneis destitute; and then surrendering everything, even the wherewithalto live. Or, in ase there be any doubt: wealth, indigene, andpoverty. A strange and almost inomprehensible way to go, as theways of God always apparently are.Someone might ask what would have happened if I had not beenrih to begin with. If God had not bestowed on me the great giftof my hildren, where would it have been then, that unique way ofwealth, indigene and poverty? Given that, after all, the poor widowin the Temple gave in only a small oin beause that was all she had,in what did her wealth onsist?First of all it is lear that God had to make me rih if he wantedme to beome poor. And sine he did want that, He would haveendowed me in some other way if he had not given me my hildren.I am onvined that every human being is destined to possess truewealth. As regards the widow in the Temple, who had only a baseoin, there is no doubt but that she was immensely rih, beausehers was the most enviable possession that men ould desire. I referto her generosity, whih beame so apparent when by doing what



The Poor Widow 151she did she gave in everything she had. And when one gives up one'spossessions, absolutely everything one has, does it really matter whatthe quantity is? Can love in any sense be evaluated by measures andquantities?I reognize, however, despite what I have said so far, that whenI surrendered my life to God �my own hildren� as an oblation ofeverything I possessed �or everything I thought I possessed�, I wasstill a long way from true poverty. There was a point at whih I ouldsee that Christian poverty was still a long way in the distane, andthat I had only just set out on my journey. I knew that true poverty,that forgotten, unknown poverty, aimed still muh higher. That itwas a virtue as deep and unfathomable as the path of authenti love.The virtue losest to, most akin to, harity. But then. . .So, I think it is only now that I an begin to think about truepoverty. Beause up to now I have been writing about my poverty,whih is of interest to no one else and whih everyone would know�if it is worth the e�ort of �nding it out� is really a miserablepoverty. In order to speak about true poverty one needs to speakabout Christ's poverty, beause mine an only be genuine to the de-gree that it bears his seal. But that was something I disovered later,after ontemplating the poverty of Christ naked and abandoned onthe ross. Beautiful poverty, wedded to her �rst husband on theross, and then wedded to the saints. . . ! Her praises sung yet repu-diated, her memory kept yet forgotten, exalted yet unknown, andever loved by all true lovers. By those who understand that love,in the last analysis, is nothing other than giving up everything, di-vesting oneself of everything one has, for the sake of the person oneloves.





IV
I knew I had reahed a rossroads in my life when I realized thatI still possessed something that I ould give to God. It was the onlything I was left with and what I regarded as most important; it waswhat I had always dreamed about, what gave my life its deepestmeaning. This was the most important, most fundamental point inmy whole existene.I thought that, by building on the solid foundation of poverty,I had at last disovered the true meaning of my life. I had a su-perabundane of two things whih formed the bakground of thatlife: joy �omplete Joy� and love �the greatest, the only, PerfetLove. Possessing, as I did, real Love and, as a logial onsequene,enjoying Perfet Joy, I quite rightly felt that I possessed All. Andthen I ame to see that, beause I had it, it was something I ouldgive up.I am afraid I am not going to have muh to say, beause I oughtnot speak about things whih I just annot explain. That is, om-plete Joy and perfet Love. I really feel I am not able to write aboutthese subjets. My ideas and feelings seem to refuse to express them-



154 Alfonso Gálvezselves, even though in my mind and in my heart they are so verylear and intense and so aessible.Around that time. . . How many years ago? I do not know ex-atly, all I know is that it was many years ago. I was feeling happy,quite onvined that I had renouned everything. I was in love andthere was nothing else I ould wish for. How ould I, if I had every-thing? I had given up everything and the result was that I possessedAll. Jesus was my very life to me, too (Phil 1:21); and therefore, Iwas left with muh: He was my Life, my Love and my omplete Joy.That was the point when, with great enthusiasm and not a littledaring �the generous imprudene of youth�, I told our Lord thatI was also ready to give Him that.Undoubtedly mine was a rapturous love. It was not surprisingthat I should at like that: love of that sort �authenti love� doesnot think when it omes to giving, or, if it does think, it is abouthow to give itself even more. The o�ering I made was as sinere asthe feelings of all true lovers. But the truth is that I never thoughtI would be listened to, preisely beause what I was giving was toomuh. What an man give or reeive in return for Love? And, ifhe sueeds in giving up Love, an he o�er more? And one he hasgiven up Love, is there something that he an reeive in exhange?Can �That� be given without reeiving anything, so that one is leftwith nothing? For love is as strong as death,jealousy is ruel as the grave.Its �ashes are �ashes of �re,a �ame of Yahweh himself.Many waters annot quenh love,neither an �oods drown it.If a man o�ered for love all the wealth of his househe would be utterly sorned.11Sg 8: 6�7.



The Poor Widow 155However, my Love was so great that I would have surrendered itanyway even had I known what I did not yet know.What I was quite unaware of at that time was that God, beingeven more razy than I, was apable of aepting the o�er and didso. The years have gone by, with all their various events and su�er-ings, and now I understand things better. I refer above all to thesu�erings whih resulted from his absene. Are there many who anunderstand that the only real su�ering is that aused by the sensethat the Loved One has gone away? And ould authenti Love notbut aept a total o�ering, whih in fat onsists in Love itself, sothat no other donation thereafter has any meaning any more?Were a man to o�er all his family wealth to buy love,ontempt is all that he would gain.However, a di�ulty arises here about the onept of love as giftand self�surrender in perfet reiproity. Sine what was surrenderedin this ase was the Loved One himself, what other thing ould theperson reeive in return or what would he even wish to reeive? Hehad given All without expeting to reeive anything in exhange.His gift was motivated by a madness of love whereby he gave up,as the only and greatest thing he had, the Loved One himself. Thisbrings us to the point where Love is simply and solely a donation, asurrender, and a sheer Gift; as if presinding, by some proess of ab-stration, from any notion of reiproity. Whih is what happens inGod, where Love is pure Gift�giving itself, not expeting or needinganything in return. And this is where love eases to be human andbeomes divine, but with an extra whih makes it even more divine:for, being purely divine, it is o�ered to man for him to possess it ashis own.



156 Alfonso GálvezThat is the only way I an understand what the poor widow inthe Gospel did, when she put into the Temple olletion all that shehad to live on. How would she survive. . . ? Very probably she didnot know the answer, did not even ask herself the question. Lovedoes not make tidy plans about ways to enjoy a better life or evenabout how to go on living. All it wants to do is to give up everythingwithout wondering what is going to happen later. If it does involveexpetations and nostalgia, as happens with us, that is beause itis still an imperfet love. As love sees it, life an mean only onething: losing one's life, surrendering it now and not thinking aboutanything else (Mt 10:39). I have written the words �not thinkingabout anything else� slowly and deliberately beause that keeps verymuh at bay ertain false forms of poverty. Here I am speaking onlyabout the beautiful and di�ult virtue of Christian poverty. Being,as it is, the virtue losest to love, the only thing it understandsis self�surrender and nuptials. Real nuptials whih lead the loversto the tournament of a love whih throws down a hallenge, a lovewhih is ready to surrender all it has without expeting anything inreturn.2 Who an give more and, at the same time, be disposed toreeive least in return? Who will beome still more poor so as to beable to love more?You well know that foxes have holes, and birds of the air havenests; but the Son of man has nowhere to lay his head.3 Thesewords of our Lord, addressed to someone who wanted to follow him,have led me to re�et a lot over the ourse of my life. The Son ofman had no plae to go or nowhere to lay his head. Given thatthese words were addressed to an aspiring disiple it is legitimate2I think the author is referring here to the text of Sg 2:4: He brought me tothe banqueting house, and his banner over me was love.3Lk 9:58.



The Poor Widow 157to think that they are an imperative ondition for everyone whointends to follow him earnestly. When I was a young man, full ofenthusiasm for my priestly life, these words always �lled me withjoy. They ated as a goal for the future and I ould not imagine thepriesthood making sense otherwise. I interpreted them as requiringa total donation to God and to others. As far as I ould see, giventhe forefulness of our Lord's statement, enhaned by his refereneto foxes and birds of the air, his words ould not refer simply tothings like doing without rest or something like that; for that wouldturn his words into a euphemism, depriving them of their pungentmeaning, their tremendous forefulness. As I read them they evokedthe idea of a total renuniation whih inluded one's peae, one'shappiness, and even one's holiness if one were in fat holy.Now that I am old I am at ease writing this, beause I an learlysee that those intuitions of youthful generosity were quite orret.That is preisely the great joy of the Christian and espeially of thepriest. Whereas anyone �and when I say that, I mean absolutelyeveryone, inluding the birds of the air and the tiniest of animals,and not forgetting the destitute of the universe� possesses at leastthe most basi things, even if it is only a plae to shelter in, the truedisiple of Christ does not have even that. And here is the greatparadox, the great joy of the priest lies in this. He has no right evento his peae or his joy, for it is his o�e to give up everything; heannot even think of enjoying peae, happiness, rest or repose, for thesimple reason that he has nowhere to lay his head. But at the sametime he is well equipped to give all these things and without measurebeause he is the only man in the world who an give something hedoes not have. Just as he is able to shed light though he sees himselfobliged to ontinue to make his way in the obsurity of faith; tospeak learly and �rmly about things whih for him are no more



158 Alfonso Gálvezthan stammering; and to heal others, even though he has no healthhimself. Peae I leave with you; my peae I give to you; not as theworld gives do I give to you.4 When he transmits peae or happinessit is not his own peae and happiness that he ommuniates, butthat of another ; it was that other who gave him these things sothat he should share them out with open hands. A peae and ajoy that an be given beause they are gifts. That is how, andwe are still within the mystery of the Christian paradox, the priest�nds his own peae and his own happiness, provided that he had�rst left himself without them through having given them to others.That is why a onsiderable part of our Lord's farewell disourse hasto do with promising his disiples joy: Your sorrow will be turnedinto joy.5 Hene the mystery and marvel of the Christian aporia�whih is but the greatness of a mystery that transends us� havebeen used by lie�merhants and devisers of ambiguities to presenta false poverty as being the true one. They projet themselves asbeing poor, when in fat they are not; and the world alaims themas being poor and protetors of the poor, forgetting that true povertywas never applauded by anyone. Saint Franis of Assisi onsummateshis poverty by dying naked on the bare �oor, surrounded by the fewdisiples who were left and ontemplating the fat that his Order,whih he had dreamed about so muh, had been replaed by anothermore sensible one, more in line with the world's riteria. The truedisiple of our Lord is well aware of his poverty and his indigene,and has no doubt about the fat that his is the right version. But forthat very reason he never shouts about it. What is there to shoutabout when he knows that poverty is nothing? It is just as well that,here again, as always, God's thoughts are not men's thoughts. The4Jn 14:27.5Jn 16:20.



The Poor Widow 159true poverty of the genuine disiple is seen by God for what it isand in all its reality. That is why it is possible to say that perhapsthe true poverty of Christ's disiple is regarded by God as wealth:I know your tribulation and your poverty (but you are rih) and theslander of those who say that they are Jews and are not, but are asynagogue of Satan. Do not fear what you are about to su�er.6I now, at long last, realize, after all these years, that true povertyis a lonely virtue. I do not refer to the fat that, beause it isunattrative and despised, no one or almost no one aepts it as aompanion; I refer to something that is as important and as profoundas it is beautiful. True poverty is something solitary beause it su�ersthe pain of the most severe loneliness that an be imagined: that ofhaving lost the Loved One, who was all its good.I think I am oming loser to the heart of poverty, or to whereone feels the absene of what is one's very life. Jesus himself, whowhen he felt alone and misunderstood by people, and even by hisdisiples, went so far as to say on one oasion: Yet I am not alone,for the Father is with me,7 when he was nailed to the ross he ouldnot but exlaim: My God, my God, why hast thou forsaken me. . . ? 8It is at this very moment that poverty aquires the status of a beau-tiful virtue and is given a new meaning. A meaning whih oftenpasses unnotied or is misunderstood due to human nature's well�known di�ulty in understanding something that is too great andtoo beautiful. After this, seeing how Jesus on the ross felt so aban-doned by the Father, what importane for us are all other hankeringsfor things past and all the rejetion in�ited by the world. . . ?It makes me think of the abandonment and indigene I haveexperiened in my poor life, sine I annot truly all it my life of6Rev 2: 9�10.7Jn 16:32.8Mt 27:46.



160 Alfonso Gálvezpoverty : it has onsisted in only one thing, the Lord's absene. Ofourse, ompared with the abandonment and indigene of our Lordon the ross, it is easy to see that there is the same distane betweenmy experiene and his as there is between my love for Jesus andJesus' love for his Father. As that stanza of Saint John of the Crossgoes: Whither have you hidden yourself,O Beloved, leaving me to lament?Like the stag you have �ed,having wounded me;I went out after you, alling, and you were gone.9We must presume that the poet is referring here to the aban-donment he himself felt, although without exluding my own andthat of all men who realize they are far away from God. A humanabandonment with a divine basis, even though it is very di�erentand distint from the abandonment of Christ on the ross.Yet it is a true abandonment, onsisting preisely of a painfulfeeling aused by absene of the Loved One. It is a feeling that Ihave lived with almost all my life, and I am onvined that it is theonly thing that an lead to true poverty. For to be without the Allis the only thing that leaves man with Nothing. Nothing else fromwhih he detahes himself, or of whih he is divested, will makehim truly poor. But freely surrendering in�nite wealth, for love's9In the original: ¾A dónde te esondiste,Amado, y me dejaste on gemido?Como el iervo huistehabiéndome herido;salí tras Ti lamando, y eras ido.



The Poor Widow 161sake, plaes the person who ats like that in a situation of in�nitepoverty. That is why our Lord is the only truly Poor among the poor(2 Cor 8:9), and also the only one able to share his in�nite povertywith his disiples.Upon my bed at nightI sought him whom my soul loves,I sought him, but found him not.10. . . . . . . . . . . .Tell me, you whom my soul loves,where you pasture your �ok,where you make it lie down at noon.11I have always been very moved by the aount in Ats of SaintPeter and Saint John uring the man born rippled, at the Beautifulgate of the Temple.12 Saint Peter's words �ll me with wonder: I haveno silver or gold, but I give you what I have; in the name of JesusChrist, walk. And I am amazed by the enormous power given to thevirtue of poverty. As Saint John of the Cross used to say, throughthe nothing into the whole. Clearly one needs to have nothing inorder to be able to do great things and be ready to surrender oneselfentirely. Saint Peter would not have been able to ure that rippleif he had owned silver or gold.However, I always seem to see a small �though wonderful� in-ongruity in this episode. Saint Peter displays, in spite of everything,an extraordinary power whih made available to him the immense10Sg 3:1.11Sg 1:7.12Ats 3:1 �.



162 Alfonso Gálvezwealth of the name of Jesus: with it he ould do anything. WhereasI do not have the power of Jesus' name available to me; neither hisPerson; nor his love.I have often re�eted on the unfortunate deprived people who ap-pear in the Gospel. The paralyti at the Probati Pool, for example,who had spent over thirty years waiting for someone to put him intothe water in time to win a ure.13 Or the blind man of Jeriho, whothrew himself in tears at Jesus' feet, shouting: Jesus, Son of David,have mery on me! 14 And so many other unfortunate people whoprobably, though, had or still have someone or somewhere to go to.But what about me, what do I have? I have no partiular goodness,no brilliant quality, no merit �extraordinary or ordinary� nor haveI done anything in the ourse of my life whih is worth telling about.I annot boast of the small, daily heroism of a good priest's life,muh less of that holiness whih aroused so muh my enthusiasm inmy youth but whih I an see no sign of anywhere.It is said that we old people live o� memories. Maybe that is whyI remember now the day I said to our Lord in front of the tabernale,availing myself of the intimay and solitude of prayer:�Lord, I would like to o�er you something and not feel I havealways to be going to you empty�handed. . . Some good ation; somesari�e; something to show; or some merits gained for you throughlove. . .And my prayer made me smile when it ourred to me that ourLord ould easily have told me in reply:�If you did have merits I would have to love you taking theminto aount. My love would be in some way a just pay�bak, andould even run the risk of being distrated by its high regard for13Jn 5: 1�9.14Mk 10:48.



The Poor Widow 163your works. Whereas in the present situation all I have to do islove you, devoting myself to you alone, beause there is nothing elsethat needs to be taken aount of. And remember always that whatinterests me is not so muh your merits as your heart.When I was still an adolesent, in the spring of my voation, I wasvery impressed by something Saint Paul says to the Corinthians: Foronsider your all, brethren; not many of you were wise aording toworldly standards, not many were powerful, not many were of noblebirth; but God hose what is foolish in the world to shame the wise,God hose what is weak in the world to shame the strong, God hosewhat is low and despised in the world, even things that are not, tobring to nothing things that are, so that no human being might boastin the presene of God.15 I knew that these words were written forme too, beause I had no doubt that our Lord had alled me. Butbeause of my youth I did not understand them properly. I thoughtthey referred to something the world interpreted as weakness, orto not having ertain values proper to some kind of Knight Order,values I had no need of beause I was quite onvined that I wouldaquire muh better ones. It would never even have ourred tome that Saint Paul was referring to a genuine, real weakness. Aweakness so real. . . that, rather than onsider it weakness, I wouldall it absolute lak, nakedness, total indigene. Preisely the thingswhih would have shoked me and maybe killed o� my voation, ifI had fully understood them at that time.That is why now, in the evening of my life, when the time hasome to bring the harvest to the granary to be stored, I have suha strong desire to say to our Lord, making Saint Peter's words myown: Master, we toiled all night and took nothing! 16 Beause to tell151 Cor 1: 26�29.16Lk 5:5.



164 Alfonso Gálvezthe truth there is no suh harvest. My hildren are not the result ofmy apostolate: they are a pure gift from God. Instead of the fruits Iexpeted to gather, all I seem to have is a poverty and a need whihmake me think that I have never known how to respond generouslyto Love. And I feel I want to ry, beause it makes me so sad to beonvined that I have defrauded God.But thanks to God's goodness I am still a long way away frombitterness. I would say, rather, that bitterness is exatly the oppositeof what I feel. If I had to start again, knowing in advane whatI now know about my life, I would not hesitate to do so. Andalso, although I do not know why and annot explain it, I do thankGod for making me a useless priest. Sometimes, however, in thoseoasional moments when I get �ashes of enlightenment in my oldage, the words of our Lord ome powerfully to my mind: I appointedyou that you should go and bear fruit and that your fruit shouldabide.17 And although I never will understand why, I am sure thatthe Master said those words for me too. When all is said and done,it was He who hose me, perhaps not so muh to give fruit as torespond to his love. Or maybe there are �who knows� all sorts ofways of responding to love, and bearing fruit, whih I am unawareof. I do not know but it does not worry me too muh. I have alreadysaid that my sadness is something muh loser to happiness than tobitterness. I feel happier than ever and I do not at all mind havingmade my life's journey on my own, forever seeking Him whom I knewwas the only one apable of giving me pleasant ompanionship and�lling my heart. I have already said that true poverty is a lonelyvirtue. That is why, now that I have reahed this point, I an speakabout one of those disoveries vouhsafed only to those who arry17Jn 15:16.



The Poor Widow 165the burden of many years. Given that poverty is a lonely virtue andis losely onneted to love, and bearing in mind also that everythingin love is reiproal, this means that it has to be shared equally bythe person loved. Therefore, as always in things to do with love,loneliness and nostalgia are alled on to form part of the very life ofthe Loved One. Saint John of the Cross wisely intuited this in hisine�able poetry: In solitude she lived,and in solitude she has built her nest,and in solitude now her beloved guides heralone, who likewisein solitude was wounded by love.18It follows, that, if I lived in loneliness and nostalgia, the reasonis that the Loved One has done the same. If my poverty onsists inbeing totally divested it is beause it shares, at least in some way, inthe despoliation and abandonment of Christ on the ross. If povertymeans giving up everything for love's sake, inluding the Loved One'slove, it is beause poverty is simply another name for love or at leastit is the result of love: of true Love, if it is true Poverty we aredisussing. That is why poverty is destined, like love, to hope for its�nal onsummation in our Homeland.This leads me to onlude that poverty is as eternal as love itself(1 Cor 13: 8.13), but I have to ask myself a question. Given that that18In the original: En soledad vivía,y en soledad ha puesto ya su nido,y en soledad la guíaa solas su querido,también en soledad de amor herido.



166 Alfonso Gálvezis so, what does poverty onsist of one love attains its onsummationin Heaven? And, although learly I annot imagine a reply, I stillthink that, when that point omes, the lover and the Loved One willattain the fullness of their mutual poverty in their total, de�nitivemutual self�surrender. Finally, and more de�nitively, eah of themgives himself entirely to the other, holding nothing bak. This meansthat everything is redued, for both, to a pure donation, whih iswhat both the one and the other beome. In the last analysis, Loveis pure donation or pure Gift. In this reiproal self�giving, whih isonly one �beause Love is one and the same for both parties, to thepoint that it is produed at one and the same time by both�, thetwo beome one and the same thing, while retaining, eah of them,their otherness, their own identity as persons. This means that eahof them experienes his own donation as well as the other's self�surrender. Thanks to this mutual donation and self�surrender, eahof the lovers, through a mysterious mirale of Love, is possessed bya double love for the other. It ould not be otherwise now that thelover annot give the Loved One anything better than the Belovedhimself, nor an the Loved One give the lover anything better thanhis Love for him: That the love with whih thou hast loved me maybe in them, and I in them.19 It is only now, so many years later, thatI realize that Jesus wanted to give me his own Love and that that iswhat he did. And I equally understand at last something Saint Paulsaid whih I have always thought mysterious: God's love has beenpoured into our hearts through the Holy Spirit who has been given tous.20 If God is Love, beause he is a Trinity �and he is a Trinitybeause He is Love� it means he is in�nitely rih; but beause hewas �rst in�nitely poor. Or perhaps it is the other way around, and19Jn 17:26.20Rom 5:5.



The Poor Widow 167my formula is not quite able to express the reality. Anyway I thinkthat what we have here is the total donation of the Father to the Son,as also that of the Son to the Father, in the Holy Spirit. Be that as itmay, I have no doubt that God is in�nitely Poor, beause he is totalSimpliity, whih is preisely what the in�nity of Being means. Somuh so that his Poverty, whih is a self�surrender that is absoluteand freely desired, is turned into Donation or Gift. Therefore God isLove. A Love whih beause it surrenders Everything also reeivesEverything. And that is why one an also say, and one is perfetlyright, that God is in�nitely Rih �the only one who is truly rih.I am afraid, however, I have been �diverting� myself, as SaintTeresa used to say, and I think that tiredness is getting the better ofme: I will have to stop writing for today. But not without stressingagain, here and now �not leaving it to tomorrow, beause I no longertrust my memory�, that I am happy to have been a wrethed man.Who knows if, thanks to that, taking pity on me, God will not grantme some day the grae of beoming a poor man. . . ! But I do notwant to expet too muh. Maybe the most a priest an laim is thathe has been an indigent man. I do not really know. For he is aman who arries too muh on his shoulders: the burden of all thehurhes (as Saint Paul said), the burden of all mankind, the weightof all the sins of the world. Even though I do realize and am wellaware that my yoke is easy, and my burden is light . . . 21But that is when one loves our Lord, of ourse. Whereas I donot know if I have ever managed to truly love him. The only thingI am sure about is that I would have liked to love him. With all mysoul, yes indeed. Or perhaps with all my love. . .21Mt 11:30.





EPILOGUE

The manuscript ends, or is broken, at this point. I do not know which,

because the other pages in the bundle are blank and my search among the

other old documents where I found this one proved fruitless.

I remember that when I finished reading it for the first time, I tied up

the dusty sheets again, using its own yellowing tapes, and I stayed pensive

a good while wiping the tears that ran down my cheeks.

I admit that I was taken aback by the odd notion of poverty I had had

up to then. It was a rather mean notion, to be sure. The sort of human,

triumphalist notion that is far from the valid triumphalism of the Gospel. Which

moves me to think that we will never manage to understand it. Our tendency

to dilute it and smooth its edges, turning its content into something closer

to our narrow–minded ideas, gets in the way of our perceiving its grandeur

and its beauty.

For, whoever the author of those pages was, one thing stood clear in

my mind. He was someone who experienced the poverty that comes from



170 Alfonso Gálvez
the worst kind of deprivation: being without Jesus; or without the Loved

One, as he puts it. He was someone who, despite having journeyed all his

life with an anguished feeling of nostalgia, caused by the absence of God,

never tired in seeking him. Yet one thing is certain: in spite of everything,

his nostalgia and sense of absence always happened in a context of utter

fidelity. One can see this clearly from the manuscript, particularly its final

pages. I think that this absence of God was for the author rather felt than

real. I mean, God was probably at his side, more present than ever, yet

through the mystery of the abandonment on the cross, an abandonment the

author has shared perhaps without knowing it. Like the grain of wheat in the

Gospel: it does not realize that it is dying, yet it ends up bearing fruit.

Just like that man, I too come to learn things as the years go by. One of

them is that true goodness, like true humility, is always unknown to itself. I also

think that, if we should ever manage to really share our Lord’s existence, we

will be allowed to experience the mystery of Christian suffering and poverty

in all its fullness. And I even think —although I cannot be very sure of it,

because I lack experience— that our Lord will never be closer to us, even

though we may think the opposite, and for that very reason, than when we

miss him with all the anguish and all the nostalgia a heart in love is capable of.

The author says that he never met “the Loved One,” and that he never

owned anything because he had given up everything out of love. But who

knows. . . ? Because maybe this search, maintained tirelessly his whole life

long, and spurred on by a powerful sense of absence caused in turn by

love, was much more beautiful than a possible encounter that might have

been accompanied by the joy of anticipated presence.

The author seems to be familiar with the writings of Saint John of the

Cross. And I rather think that the saint, who was so very identified with the

feelings described here, could have written, though much more beautifully,

some of these stanzas which also speak of the search for the Loved One in

a distant paraphrase of the Song of Songs:



The Poor Widow 171My Lover, we will limbthe mountains of the rosemary and rokrose,and then we will drinkthe two of us, from the abundant springits fresh, lear, and murmuring waters.Let us go to the village,there we shall wait for the rimson dawnso that I may look at you;and there we'll fall silentand the awakening of the �elds we'll listen:The hariot of dawn,the voies of shepherdesses and young men,the turtledove's ryingamong the oak tree groves,and the kiss of the breeze to the wheat �elds.1. . . . . . . . . . . .1In the original: Mi Amado, subiremosal monte del tomillo y de la jara,y luego beberemoslos dos, en la alfaguarael agua rumorosa, fresa y lara.Vayamos a la aldea,y el armín de la aurora esperaremospara que yo te vea;y luego allaremosy el despertar del ampo esuharemos:El arro de la aurora,las voes de pastoras y zagales,la tórtola que lloraentre los robledales,y el beso de la brisa a los trigales.. . . . . . . . . . . .



172 Alfonso GálvezWere you to see me again,yonder in the valley, where the blakbird sings,do not tell me your love,for I would surely diewere you per hane to tell it one more.2
I too am beginning to think, after reading the unfinished manuscript, that

perfect Joy can only be felt in this world if one experiences the nostalgia

of true Love and the pain of its absence. A nostalgia and pain that one

experiences all the while one makes one’s way in the security of a sure hope.

However, it is a way that each of us has to take, for there is no one who can

take our place in that suffering. For the anxieties and the pain caused by

God’s absence are our own personal endeavour. Like love, which is always

personal and unique to each of us. That is why our poet of Fontiveros could

also have said, in another stanza which never came to be written:The wounded nightingaleI begged to tell me his lamentations,but then I entreated himnot to answer my request,for I wished to go on rying in my fashion.32In the original: Si de nuevo me vieres,allá en el valle, donde anta el mirlo,no digas que me quieres,no muera yo al oirlosi aaso tú volvieras a deirlo.3In the original: Al ruiseñor heridopedí que su lamento me dijera,mas luego le he pedidoque no me respondiera,para seguir llorando a mi manera.
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